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Translator’s Introduction

All thanks and praises are due to Allah, Whom we
thank and seek for help and forgiveness. Whomsoever
Allah guides, will never be misled and whomsoever He
misguides, will never find someone to guide them. I testify
that none has the right to be worshipped, except Allah,
Alone without partners, and that Mubammad is Allah’s
slave and Messenger.
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{O you who believe! Fear Alléh' as He should be feared
and die not except in a state of Isldm*}[3:102],
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{O Mankind! Be dutiful to your Lord Who created you
from a single person [Adam), and from him [Adam] He
created his wife [Hawwa (Eve)], and from them both He
created many men and women; and fear Alléh through
Whom you demand [your mutual rights], and [do not cut

Ulby doing ail that He ordered and abstaining from all that He
forbade]
[2lfas Muslims, with complete submission to Alldh]



the relations of] the wombs [kinship]. Surely, Allah is Ever
an All-Watcher over you}[4:1],
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{O you who believe! Keep your duty to Alldh and fear Him,
and speak [always] the truth. He will direct you to do
righteous good deeds and will forgive you your sins. And
whosoever obeys Alldh and His Messenger [Muhammad L
L., s &), he has indeed achieved a great achievement [will
be entered into Paradise and saved from the Fire]}[33:71-
72].

Verily, the best speech is Allah’s Kalam (Speech'),
and the best guidance is that sent with Muhammad ( <& & i
-5, Verily, the worst matters are matters of innovation
(in religion), and every innovation is a Bid ah, every
Bid ah is Dhalalah (sin, heresy) and every Dhalalak’ is in
Hellfire.

This book is one of the important resources of
knowledge for those who seek to know the Seerah’® of their

M[Allah speaks with what He wills whenever He wills; this is
one of His Attributes, none is equal or similar to Him.]

m[g, or, (1=, i i ) or, Salla allahu “alaihi wa-sallam; this
statement means, may Allah’s peace, honor and blessings be on
him.]

Bllmeaning, those who invent the Bid ah)

UI[Seerakr’, is in reference to the Prophet’s life-story.)
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Prophet (:-; < b ), as well as, the Figh' learned from it.
This is a book that is unique in that it explains the Sunnah’
through the Seerah and the Seerah through the Sunnah. It
is a profound classic work containing thousands of pages
written by Imam ibn al-Qayyim while on the 'Hajy
(pilgrimage) journey, from Damascus to Makkah. Despite
its being written from memory, the several thousand
incidents, 'Hadiths’, Ayat (verses of the Quran), Figh
benefits, as well as, names of the companions associated
with them, were remarkably close to the truth, with
marginal errors. However, those who know the status,
level of knowledge and Ta'hgig* that Imam ibn al-Qayyim
had, will not be surprised to know this fact. Still, it is
amazing how ibn al-Qayyim was able to write this vast
volume while traveling to 'Hajj (Pilgrimage), especially
since he was away from the resources of knowledge and
enduring the hardships of travel. It is a blessing from Allah
(4 &n—) that it was possible for him to do so. Surely,
Allah (s, %) gives similar bounties to those who strive

M(<Figh’, means, ‘Islamic Jurisprudence’, or, ‘Minor rulings of
the religion’, or, ‘Laws’.]

m[Sunnah, is in reference to the Prophet’s statements, actions,
agreeing to some actions, way, method, tradition, legislation; alt
Muslims must adhere to the Sumnah and apply it in their daily
life.]

Bl *Hadith’, when mentioned alone, is exclusively in reference
to the Prophet’s statements. When a "Hadith is collected from
other than the Prophet (;L; <& i1 L), the name of the person who
issued the statement should be mentioned.]

¥[“Ta hqiq’, is in reference to analyzing various statements and
accounts and searching for their authenticity and where, or in
what references, these statements were mentioned, and thus,
issue a decision whether they are authentic or otherwise.]
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hard in His Cause and spread His religion. And on this
point, ibn al-Qayyim was indeed a defender of the Sunnah,
ever since he met and started learning with his teacher,
Shaikh al-Islam, Imam ibn Taimiyyah. If this is how the
student was, then what about the teacher? May Allah ( ¥~.
Jui,) increase His rewards and extend His Mercy, Pardon
and Forgiveness to ibn Taimiyyah and his student Imam
ibn Qayyim al-Jauziyyah for their great services to the
Sunnah and the creed of as-Salaf As-Sali’h'. Their books
and authentic knowledge still benefit Muslims until the
present time.

My Work on This Book

By the help and aid of Allah (y, #~2), I translated
almost every word ibn al-Qayyim wrote in, Zadul-Ma'ad,
except for few parts that contained linguistic issues or
poems. Translating this book is an enormous undertaking,
because of the vast knowledge and large number of aspects
of Islam contained in it. It is an encyclopedia of Tafsir,
‘Hadith, Figh, Seerah, medicinal knowledge, as well as,
refutation of Bid ah® and ills of the heart.

W[ “As-Salaf as-Sali'h’, is in reference to the companions of the
Prophet (:i-; i i i) and the second and third generations of
Islam. Al-Bukhari and Muslim narrated that, the Prophet (i i
iy i) said,

[T P "// .7 5:91{ L. .0 5: ..: & Lo
ok 2l o el a5 SR A e

“The best people are my generation, then the next generation,
then the next generation.”]
@innovations in the religion]
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I tried my best to explain the various terms
contained in, Zadul Ma'ad. I also included various ‘Hadith
narrations that pertain to certain parts of this book, when
Imam ibn al-Qayyim did not do so himself. I also
mentioned the degree of authenticity or lack of it for the
"Hadiths mentioned herewith, relying on the works of
Shaikh Nasir ad-Din al-Albani, the scholar of ‘Hadith in
our time. All words and sentences between brackets [ ], or,
( ), and all footnotes are my work, or compiled from
various books of "Hadith, as well as, the resources I will
mention thereafter.

Even though I primarily translated and abridged this
book, I also did some 7a hqiq and explained most of the
terms in it using the resources I will soon mention, Allah
willing. Allah (3 s, ©~.) has blessed me to teach and study
this book over a span of several years, and this is why I was
encouraged to indulge in this considerable undertaking. I
tried to make the sentences as easy to read and understand
as I could. My main purpose is to translate the books of
Sunnah into English, so that the many millions of Muslims
who do not speak Arabic have access to important
resources of Islamic Knowledge.

Also, it 1s my duty, honor and privilege to serve the
Sunnah, especially at a time when various sects and deviant
groups, or 4 hzab, are leading a battle against the Sunnah
and its people.

I should mention that I will not be translating the
part of, Zadul Ma'ad, about the Prophetic Medicine. |
translated this part_for Darussalam, Riyadh, under the title,
Healing with the Medicine of the Prophet”. Those who
wish to acquire this book, which is in print, should visit the
web-site of Darussalam at: darussalam@naseej.com.sa. Or,
they should write to, P. O. Box 22743, Riyadh 11416,



Saudi Arabia. I should also mention here the resources I
benefited from, while translating the, Prophetic Medicine,
so as to relate credit to those who deserve it. These
resources are:
1. Medical Dictionary, by Yusuf Hitti and
Ahmad al-Khatib.
2. The Prophetic Medicine, by S. Y. Abou

Azar,

3. Transliteration of the Nobel Quran, by

Muhsin Khan and Taqi ad-Din al-Hilali.

4. Translation of Sahih Al-Bukhari, by Mohsin

Khan and Tagqi ad-Din al-Hilali.

I declare that whatever correctness my translation
contains is from Allah (.., -2) Alone, and that whatever
shortcoming or mistakes in it come from me, due to my
imperfection and the plots of the devil, and Allah (yw, )
and His Messenger (L, di 4 L) are free from it.

I would like to thank and appreciate all those who
helped in the editing, reviewing and printing of this book,
asking Allah (., %) to reward and bless them with the
best rewards.

My Resource Books

1. Interpretation of the Meanings of the Naoble
Quran, by Dr. Muhammad Tagi-ud-Din al-
Hilali and Dr. Muhammad Mu hsin Khan;
published by Darussalam Publishers and
Distributors, Riyadh, Saudi Arabia.

2. Interpretation of the Meanings of Sahih al-
Bukhari, by Dr. Muhammad Taqi-ud-Din
Al-Hilali and Dr. Muhammad Mu'hsin
Khan; published by Darussalam Publishers
and Distributors, Riyadh, Saudi Arabia.
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11.

Zadul Ma'ad fi Hadyi Khairi al-'Ibad, by ibn
Qayyim al-Jauziyyah, Ta 'hgiq by Muassasat
ar-Rayyan; published by Jam'iyyat I'hyaa
at-Turath al-Islami, adh-Dha’hiyah, Kuwait.
Zadul Ma'ad fi Hadyi Khairi al-"Ibad, by ibn
Qayyim al-Jauziyyah, Ta 'hgig by Shaikh
‘Irfan Abdul Qadir ‘Hassunah al-'Asha;
published by Dar al-Fikr, Beirut, Lebanon.
Sifatu Salati an-Naby Salla-llahu ‘Alaihi
wa-Sallam, by Nasir-ud-Din al-Albani;
published by Maktabatu al-Ma'arif, Riyadh,
Saudi Arabia.

Al-Maurid, Arabic-English Dictionary, by
Dr. Ru'hi al-Ba'albaki; published by Dar al-
“Ilm lil-Malayin, Beirut, Lebanon.

Iqtidhaa-o as-Sirati al-Mustagim
Mukhalafata As'habi al-Ja’heem, by Shaikh
al-Islam ibn Taimiyyah, 7ahgig by Dr.
Nasir al-'Aql; Published by Maktabat ar-
Rushd, Riyadh, Saudi Arabia .

Ta'hdhiru __as-Sajid mina-t-Tikhadhi al-
Quburi Masajid, by al-Albani; Published by
al-Maktab al-Islami.

Ziyaratu  al-Qubur  wa-l-Istinjadu  bil
Magbur, by Shaikh al-Islam ibn Taimiyyah;
Published by Dar al-Iftaa, Riyadh, Saudi
Arabia.

Riyadhu as-Sali‘hin, by Imam an-Nawawi,
Ta’hgiqg by al-Albani; published by, al-
Maktab al-Islami.

“But, Some of Its Signs Have Already
Come, by A. Hijazi; published by, al-Fustat
Magazine.
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12. Fighu as-Sunnah, by Sayyid Sabig, Vol. 2;
published by, al-Fat’h li-l-I'lam al-"Arabi,
Cairo.

13. Pillars of Islam, compiled by several
students of knowledge; published by
Darussalam Publishers and Distributors, in
Riyadh; Translated by, Jalal Abualrub.

14. Al-Hadithu "Hujjatun bi-Nafsihi fi al-
A'hkami  wa-l-'Aqa-id, by al-Albani;
published by, Dar at-Turath al-Islami;
Translated by Jalal Abualrub.

15. At-Tawassutu wa-l-Igtisad. fi anna al-Kufra
Yakunu bi-1-Qauli, au al-Fi'li, au al-I"tigad,
by “Alawi as-Saqqaf, reviewed by Imam ibn
Baz; Published by, Dar ibn al-Qayyim,
Dammam, Saudi Arabia.

There are several more minor resource books that I
benefited from but did not mention here.

All translations that pertain to the Quran and
‘Hadith are only transliterations of the meanings; the
originals are all in Arabic.

Jalal Abualrub
October 2001



Biography of Imam ibn Qayyim al-Jauziyyah

He is Abu' Abdullah Shams ad-Din? Muhammad®,
ibn* Abu Bakr, son of Ayyub, son of Sa'd, son of “Huraiz,
son of Makki, az-Zur'ii° and then the resident of
Damascus.

He was born in the lunar month of Safar the year
691 AH (after Hijrah®). He died in Damascus on a
Thursday on the thirteenth day of the lunar month of Rajab
in the year 751 after the Hijrah (or AH). Judges, notables
and large crowds attended his funeral. He died when he
was sixty years old.

Ibn Qayyim al-Jauziyyah was known by this name
because his father, Abu Bakr, was the Qayyim or supervisor
of the school known by the name, al-Jauziyyah, in
Damascus. Abu Bakr’s children and grandchildren were
known as the children of the Qayyim of al-Jauziyyah for
generations after that. Al-Jauziyyah was built by Mu'hyi
ad-Din ibn al-'Hafidh Ya'hya ibn al-Jauzi; its building

“][‘Abu’, means, ‘father of’; it is also a title, used for respect,
even if one does not have offspring. For example, the Mother of
the Believers Aishah (3% & ), the Prophet’s wife, was called,
‘Um Abdullah’, even thougl{ she never gave birth to a child.
‘Um’, means, ‘mother of’. Usually, the father and mother are
given titles of, ‘Abu’, and, “‘Um’, respectively, after their eldest
son.]

Bl{Ibn al-Qayyim’s nickname]

Bi'Muhammad was ibn al-Qayyim’s given name.]

“l[*Ibn’, means, ‘son of*, while, ‘Bint’, means, ‘daughter of>.]
Blifrom the town of, ‘Zur>’, a village near Damascus; in the
present time, it is called, ‘4zru™]

¥ 'migration of the Prophet peace be on him (:L_<, e v i) from
Makkah to Madinah in the year 623 CE]
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finished in the year 652 AH'. In the year 1327 AH, it was
turned to a courthouse. Al-Jauziyyah was burned during the
Syrian revolution against France, during its occupation of
Syria in the early part of the twentieth century.

Ibn al-Qayyim was born in the village of Zur’,
which, as we stated, is located in the area of ‘Horan, a
fertile area close to Damascus. Later on, he transferred to
Damascus and learned from its scholars. He was raised in
a house of knowledge and virtue and began his education
with his father, who died in 723 AH. Ibn al-Qayyim was a
sea of all types of knowledge, especially knowledge of the
religion and the Arabic Language. All those who wrote
biographies of ibn al-Qayyim testified to his vast
knowledge in the Sunnah, Figh, Arabic Language, "Hadith,
as well as, being a scholar of healing through divine
medicine. He authored many beneficial books with his
beautiful handwriting and had a vast collection of books
authored by scholars of the Salaf* and later generations. He
had an exceptional standard of character. He was neither
envious, nor harmed anyone, nor felt rage or hatred against
anyone. He taught at the school known by, ‘as-Sadriyyah’,
and led the prayer at al-Jauziyyah.

Ibn al-Qayyim was also known for being an exalted
worshipper of Allah, as he used to spend a good part of the
night in Qiyam —voluntary prayer. His prayer was lengthy
and full of devotion, perfecting its Ruku’ and Sujud. His
conduct was exemplary and he was known for having a
pure heart, and Allah knows him best. He repented often to

N After the Hijrah.)

[ “As-Salaf as-Sali*h’, is in reference to the companions of the
Prophet (;1-; iz 4 i) and the second and third generations of
Islam.]
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Allah (y«,%~—"-) and invoked Him for forgiveness,
prompting one of his students, Imam ibn Kathir, to state, “I
do not know of anyone who is a more active worshipper
than he is!” When he performed 'Hajj, the people of
Makkah were astonished at the tremendous devotion in
which ibn al-Qayyim performed acts of worship and rituals
of 'Hajj, such as Tawaf (circumambulating) the Ka 'bah at
Makkah.

Among ibn al-Qayyim’s best qualities was that he
dedicated his life, from the time he met his Shaikh, Shaikh
al-Islam, ibn Taimiyyah, until the end defending the
Sunnah against all innovations in the religion, with regards
to the creed and practical aspects. He called to
implementing the Sunnah and discarding Taglid, which
pertains to imitating the statements and opinions of people
without relying on evidence contained in the Quran and
Sunnah. He dedicated his efforts to invalidating and
exposing the deviant practices and creeds of the misguided
Sufi sects, which rely on innovation as their tool of
destruction against Islam.

Ibn al-Qayyim met ibn Taimiyyah in the year 712
AH and remained with him the rest of his life. He became
ibn Taimiyyah’s student, even though he was a scholar in
his own right and shared with him the responsibility of
carrying and defending the Sunnah and its knowledge, until
ibn Taimiyyah died in 728 AH. Ibn al-Qayyim remained
truthful to this Da'wah (call) and asserted in a poem that
through the efforts of ibn Taimiyyah, Allah (Js; )
permitted him to go back to the way of as-Salaf As-Sali h.

Ibn al-Qayyim was impressed by ibn Taimiyyah’s
style of writing and imitated it, while defending the true
religion against deviant sects. This is why ibn al-Qayyim
was called, ‘The Second Shaikh al-Islam’.
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When ibn al-Qayyim defended the Sunnah against
the people of Bid'ah', he would first read what those sects
believed and then refute their creeds and statements,
relying on the Quran and authentic Sunnah.

When he researched a subject, ibn al-Qayyim would
refer to the text of the Quran and Sunnah and derive
various rulings of the religion using them as the resource of
knowledge. He would often mention several evidences to
support a certain ruling. He would also mention opinions
and statements from the scholars of previous generations
and sometimes support their statements by relying on
various evidences he collected from the Quran and
Sunnah. When refuting a statement, he would mention his
evidence, as well as, the evidence of those, who did not
agree with him, then would refute them.

The resources of knowledge that ibn al-Qayyim
relied on were the Quran, the Sunnah and the [jmaa 2 ifhe
did not know of anyone who disagreed with it concerning a
certain ruling. Next, he would rely on Farwa or religious
verdict of a companion, if there were no other companions
who contradicted his Fatwa. He would then rely on the
Fatwa of the successive generation that came after the
generation of the companions (at-Tabi ‘un). He would then
rely on Qz'ya.s'3 .

Wiinnovation in the religion]

@< Jima ™, pertains to the consensus of the companions, as Imam
ibn 'Hazm stated. Or, it pertains to the consensus of Muslim
Scholars, including the companions, of course.]

Bli<QOiyas®, pertains to researching the Quran and Sunnah and
suggesting a ruling with regards to a certain matter of the
religion that does not have a definite ruling in the Qwran and
Sunnah or I[jma’.]
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Furthermore, ibn al-Qayyim would not show an
inclination towards or preference for any Madh-hab
(School of Thought), such as the 'Hanafi, Maliki, Shafii or
‘Hanbali Madhhabs, which are attributed to Imams Abu
‘Hanifah An-Nu'man, Malik ibn Anas, Ash-Shafii and
Ahmad ibn ‘Hanbal, may Allah grant them His Mercy. Ibn
al-Qayyim called for Jjtihad, by those qualified to use this
method, and firmly defended the Aqeedah (Creed) and the
way as-Salaf as-Sali’h understood, practiced and conveyed
the religion. He used a highly eloquent and persuasive style
of writing to convey his knowledge.

Many students who later became scholars of
knowledge in their own right learned from ibn al-Qayyim.
His knowledge, teachings and books are still used today as
a major resource of authentic knowledge by all those who
are dedicated students of religious knowledge.

Scholars Praise the Good Qualities and
Tremendous Knowledge of ibn al-Qayyim

Al-Ohadhi (Judge) Burhan ad-Din az-Zur'ii stated
that during his time, there was not a more knowledgeable
scholar than ibn al-Qayyim. The known scholar ibn Rajab
al-'Hanbali said that ibn al-Qayyim learned the ‘Hanbali
Madhhab and learned with Taqi ad-Din ibn Taimiyyah,
becoming proficient in all aspects of Islamic knowledge.
Also, the scholar of 'Hadith and historian Imam adh-
Dhahabi stated that ibn al-Qayyim was proficient in
"Hadith, Figh and the Arabic Language. Shaikh Jamal ad-
Din Taghri Bardi stated that ibn al-Qayyim was excellent at
several aspects of knowledge, such as Tafsir, Figh, Arabic
Language and grammar, 'Hadith, Usul al-Figh, and so
forth.
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Several other scholars, such as ash-Shaukani and as-
Suyuti, praised the knowledge of ibn al-Qayyim. One of
ibn al-Qayyim’s famous students, Imam ibn Kathir, who
wrote the famous Tafsir (explanation) of the Quran said
about him, “He heard narration of ‘Hadith and was
proficient in the religion in various aspects of knowledge,
especially Tafsir, 'Hadith and the Quran and Sunnah.
When Shaikh al-Islam ibn Taimiyyah returned from his trip
to Egypt in 712 AH, ibn al-Qayyim leamed from him, until
ibn Taimiyyah died. Ibn al-Qayyim collected vast
knowledge from ibn Taimiyyah, adding to the knowledge
that he collected before. Even though ibn al-Qayyim
became a famous (and energetic) scholar, teacher and
author in his lifetime, he was uniquely active by day and
night collecting more knowledge and invoking Allah ( @~__
Jui,) and supplicating to Him.”

Ibn al-Qayyim suffered oppression, like all
righteous reformers before him. He conveyed the true
Islamic knowledge fearing none, except Allah (ju, ¥ 2)
and supported his Shaikh, Imam ibn Taimiyyah, in his
struggle against Bid ah and deviant sects and creeds. When
ibn Taimiyyah was sent to prison by unjust rulers, ibn al-
Qayyim was jailed, along with him.

In the last term in jail, ibn al-Qayyim was kept
away from Shaikh al-Islam, ibn Taimiyyah, who died soon
after, while still in jail. Ibn al-Qayyim was released from
jail after ibn Taimiyyah died; most of the population of
Damascus attended ibn Taimiyyah’s funeral and they
grieved for their tremendous loss.

Surely, there is a difference between the funerals
held for the scholars of Sunnah and those held for the
scholars of Bid ah and deviation. For instance, around two
million people attended the funeral of Imam Ahmad ibn



‘Hanbal when he died in Baghdad. At that time, Ahmad
was supported by the Caliph and loved by people. Also,
Baghdad was the largest city in the world. When ibn
Taimiyyah died, Damascus was not a very large town.

Therefore, when sixty thousand men, women and
children attend someone’s funeral —like ibn Taimiyyah’s
funeral- in Damascus during that time, this means that most
of its population attended that funeral. Of course, Imam
Ahmad ibn "Hanbal was by no means less in knowledge,
scholarly status and level than ibn Taimiyyah. Further,
Imam Ahmad ibn "Hanbal was blessed and elevated in
honor and grade, by taking the tremendous stance he took,
in defense of the true Islamic Creed. This is why he was
rightfully called, Imamu Ahli as-Sunnah. They were
brothers and Imams who defended the true Islamic Faith
and raised high the flag of the Sunnah. How can we reward
them for their efforts and for preserving the religion of our
Prophet, Muhammad, peace be upon him, as fresh as the
day it was revealed to him?

All what we can say is repeat what Allah (Jv, 4.2)
said in the Quran,
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{And those who came after them say: “Our Lord! Forgive

us and our brethren who have preceded us in Faith, and
put not in our hearts any hatred against those who have



believed. Our Lord! You are indeed full of kindness, Most
Merciful }!

Ibn Rajab al-'Hanbali said, “Ibn al-Qayyim was
jailed several times, some of them at the same time with ibn
Taimiyyah. The last time, they were incarcerated in

separate rooms in a castle®.”

Teachers of Ibn al-Qayyim

Ibn al-Qayyim learned with many teachers among
them his father, Abu Bakr ibn Ayyub. He also learned
knowledge of "Hadith with Abu Bakr Abdul Da-im, Arabic
Language with Abu Abdullah ibn Abi al-Fat'h and Figh
with Muhammad Safi ad-Din al-Hindi.

As we stated, ibn al-Qayyim learned with ibn
Taimiyyah and benefited from his tremendous knowledge
in the areas of Tajfs*ir3 , Hadith, Figh, Usul', inheritance’
and Creed. He was his devoted student for approximately
sixteen years.

Among ibn al-Qayyim’s teachers were ibn Maktum,
"Ala ad-Din al-Kindi, Muhammad ibn Abu al-Fat'h, Ayyub
ibn al-Kamal, Judge Badr ad-Din ibn Jama'ah and Abu al-
Fat'h al-Ba'albaki. May Allah (4, %~..) grant them all His
Mercy.

159:10]

Pllwhich was a jail during that time]

m[meanings of the Quran]

{major resources of Islamic Knowledge, or rulings of the
Islamic Jurisprudence]

Bllor, ¢ *Ilm al-Fara-idh’]



Students of ibn al-Qayyim

Ibn al-Qayyim’s students included an impressive
list of Imams of knowledge, such as ibn Kathir, ibn Rajab
al-'Hanbali, ibn Qudamah al-Maqdisi, al-Fairuzabadi, who
wrote the famous Arabic dictionary known by, al-Qamus
al-Mu'hit, and so forth. Ibn al-Qayyim’ s two children,
Ibrahim and Musharraf ad-Din, whose name was Abdullah,
also learned with him.

Books that ibn al-Qayyim Authored
Ibn al-Qayyim authored a large number of books, such
as:
1. Ijtima’ al-Juyush al-Islamiyyah "Ala Ghazw
al-Mu'attilah wal-Jahmiyyah.

2. A hkamu Ahli adh-Dhimmah.

3. I'lamu al-Muwagqqi’in "an Rabbi al-"Alamin.

4. Ighathatu al-Lahfan min Masa-id ash-
Shaitan.

5. Al-Fawa-id.

6. Tahdheebu Sunani Abi Dawood.

7. Madariju as-Salikin.

8. Ad-Da-o-wad-Dawa.

9. ‘Uddatu as-Sabirin wa-Dhakheeratu ash-

Shakirin.

10. Hidayatu al-"Hayara fi Ajwibati an-Nasara.

Ibn al-Qayyim authored many other books about the
various aspects of knowledge, some of them are still
manuscripts. May Allah (4, ~.2) reward him with His
Mercy and Pleasure.

This biography of Imam ibn al-Qayyim is
somewhat based on the biography that Shaikh Abdul Hadi
Wahbeh and Shaikh ‘Irfan Abdul Qadir ‘Hassunah
collected from various resources of biography of famous
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imams, such as ad-Durar al-Kaminah, al-Bidayah wan-
Nihayah, Shadharat adh-Dhahab, and an-Nujumu az-
Zahirah.

I attest that I benefited to a good extent from the
Ta hqiq, that is, criticism of the narrations of "Hadith, that
Shaikh Abdul Hadi Wahby collected, in cooperation with
Mu-assasat ar-Rayyan, from the books on 'Hadith authored
by the Imam of Ahlu as-Sunnah in our time, Nasir ad-Din
al-Albani. May Allah (y—<,%~—) grant His Mercy to al-
Albani for the tremendous service he offered to Islam and
the knowledge of 'Hadith, in specific, for our time.

I also benefited, to a lesser extent, from the Ta hgiq
by Shaikh ‘Irfan Abdul Qadir ‘Hassunah on, Zadul-Ma'ad,
published by Daru al-Fikr. 1 also compiled 7a hqig and
commentary from several more books and resources of
knowledge, including the major resources I mentioned'.

UFor more information about ibn al-Qayyim, refer to the
following resources: an-Nujumu az-Zahirah, 10:249, al-Bidayah
wan-Nihayah, 14:234-235, al-Badr at-Tali’, 2:142-146, ad-Durar
al-Kaminah, 4:21-23, Shadharatu adh-Dhahab, 6:168-170, etc.]
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A’ hkamu al-Jana-iz, Visiting Graves, Burying
the Dead and the Invocation to Allah the
Prophet (;L. «.1; 2 L) Recited for the Benefit of

the Dead

The Prophet’s guidance regarding al-Jana-iz
(funerals) was the most perfect guidance', distinctly
different from the traditions of all other Ummahs (nations)”.

His guidance involved kindness towards the
deceased and treating him or her with what brings them

[Allah, the Exalted, the Most Honored, said regarding His
Prophet, peace be upon him,
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{Verily, there has come unto you a Messenger (Muhammad L.
€L, e &) from amongst yourselves (whom you know well). It
grieves him that you should receive any injury or difficulty. He
(Muhammad i, & & L) is anxious over you®; for the believers
(he (i, = & L is) full of pity, kind, and merciful}[9:128].

* to be rightly guided, to repent to Alldh, and beg Him to pardon
and forgive your sins in order that you may enter Paradise and be
saved from the punishment of the Hell-fire.]

®)[The Prophet, peace be upon him, made it a part of his mission
to legislate for his Ummah the practice of contradicting and
defying the practices and traditions of polytheistic and
disbelieving nations.)
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benefit in the grave and on the Day of Return (Day of
Resurrection)'.

M{For example, the Prophet, peace be upon him, ordered those
who were gravelly ill to accept Allah’s decision and to think all
that is good and righteous about Allah, the Exalted,
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“One of you should not die, except while having the best
thoughts about Allah, the Exalted” Muslim (5124) collected
this ‘Hadith, from Jabir ibn *Abdullah, may Allah be pleased
with him. He (;L-, & & i -) also encouraged those who were
dying to combine the qualities of having fear from Allah and
hope in Him. Anas, may Allah be pleased with him, reported,
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“The Prophet, peace be upon him, visited a young man when he
was dying and asked him, ‘How do you feel?’ The young man
said, ‘O, Messenger of Allah! By Allah, I hope in Allah, but I
fear my sins.” The Prophet, peace be upon him said, ‘Whenever
these two qualities are combined in a slave’s heart in such
circumstance, then Allah will grant him what he hopes for and
shelter him from what he fears.”” Al-Albani said in his book,
A'hkamu_al-Jana-iz, Pg., 11, that at-Tirmidhi, reporting a
narration of the "Hasan grade, ibn Majah, “Abdullah ibn Ahmad
in his book, Zawa-id az-Zuhd, and ibn Abi ad-Dunya collected
this ‘Hadith; refer to, Mishkatul-Masabi'h (1612), by al-Albani.=
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His guidance', peace be upon him, expressed
compassion towards the family and relatives of the
deceased?.

His guidance established the “Ubudiyyah (slavery’)
to Allah Alone, by those who are still alive, regarding the
treatment of those who died*.

=Soon Inshaallah, we will mention other examples to this topic.]
M(regarding matters pertaining to death]

i{For example, the Prophet (;L 5 & ) said, when his cousin
Ja'far ibn Abi Talib died as a martyr,
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“Make some food for the family of Ja far, because now, there
came to them a busying affair.” Al-Albani said about this
‘Hadith in his book, A'hkamu al-Jana-iz, Pg., 211, “Abu
Dawood (2:59), at-Tirmidht (2:134), who graded the 'Hadith as
‘Hasan, ibn Majah (1:490), ash-Shafii in his book, al-Um
(1:247), ad-Daraqutni (194, 197), al-'Hakim (1:372), al-Baihaqi
(4:61) and Ahmad (1:175) collected this ‘Hadith”, which al-
Albani then graded as 'Hasan; this is also at-Tirmidhi’s decision.
In his book, At-Ta'ligatu al-Jiyad "ala Zad-il Ma’ad, which is a
commentary on this book, Zad-ul Ma'ad, al-Albani stated that
the narration under discussion gains strength from a similar
narration collected from Asmaa Bint ‘Umais, may Allah be
pleased with her.

Also, the Prophet (L=, & L) forbade loud weeping for the
deceased, thus, protecting his family and relatives from Allah’s
Anger.]

Bl{total submission to Allah’s Islamic Monotheism]

“l[The Prophet’s guidance defied and contradicted the practices
and traditions of the pre-Islamic era of polytheism and
ignorance, especially regarding the dead and graves. Sadly,=
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His guidance [regarding death] perfectly established
one’s ‘Ubudiyyah to Allah (3, 4~—"), was kind to the
deceased and prepared him or her for their return to Allah
in the best and most righteous manner.

He (;i-, <& & i) and his companions stood in lines
thanking and praising Allah and seeking His Forgiveness,
Mercy and Pardon for the deceased'.

=some of these practices are still being performed in present
times, even by some Muslims who testify that none has the right
to be worshipped except Allah, Alone without partners.]

! They stood in rows, while offering the Funeral Prayer in
congregation.

In his book, A'hkamu al-Jana-iz, Pg., 125, al-Albani said,
“Praying in congregation (for men) is required in the Funeral
Prayer, just as it is required in the [five] ordained prayers, for
two types of evidences. The first evidence pertains to the fact
that the Prophet, salla allahu “alaihi wa-sallam, regularly offered
the Janazah Prayer in congregation. The second evidence
pertains to the Prophet’s statement,
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‘Pray as you have seen me pray.’ Al-Bukhari (595) collected this
“Hadith. Let not this ruling be discounted, on account of the fact
that the companions individually offered the Funeral Prayer for
the Prophet, peace be upon him, and not behind an Imam (not in
congregation). This is a special case that does not have any
definite, unequivocal ruling. Therefore, we should not abandon
what the Prophet, salla allahu "alaihi wa-sallam, practiced all his
blessed life, because of this one incident. This is especially the
case since the mentioned incident was not reported through an
authentic chain of narration that withstands criticism, even
though it was reported through various chains of narration that=
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=add strength to each other*. If it is possible to combine this
incident with what we reiterated of the Prophet’s guidance for
offering the Funeral Prayer in congregation, then it is fine.
Otherwise, we prefer the Prophet’s established guidance, which
was usually practiced and offer more in terms of guidance.
Therefore, if Muslims offer the Funeral Prayer each by himself,
the obligation [of praying] will be met. However, they will earn
a sin for abandoning offering it in congregation. Allah has the
best knowledge**. An-Nawawi said in his book, al-Majmu’
(5:314), ‘It is allowed to offer the Funeral Prayer each by
himself; there is no difference of opinion regarding this fact.
However, the Sunnah is to offer it in congregation, because of
the established "Hadiths collected in the Sahih that report this
practice, as well as, the consensus of Muslim Scholars.””

* Al-Albani said in a footnote here, “In his, Sunan (4:30), al-
Baihaqgi collected two of these ‘Hadiths, while ibn Majah
collected one of the two al-Baihaqi collected (1:498, 500).
Ahmad (5:81) collected a third narration; al-'Hafidh {ibn "Hajar
al-'Asqalani] did not criticize the third narration in his book, at-
Talkhees (5:187), and its chain of narration contains reliable
narrators used in Sahih Muslim, except for Abu “Aseem (or Abu
“Aseeb). It is not known whether Abu “Aseem was among the
companions or not, according to al-Baghawi. There are several
other "Hadliths on this topic, collected by al-'Hafidh [ibn “Hajar]
in the above mentioned book. Al-'Hafidh then said, ‘Ibn Di*hyah
said, ‘Fact states that Muslims offered the Funeral Prayer, each
by himself for the Prophet, salla allahu ‘alaihi wa-sallam. No one
among them led the prayer, and this is the statement ash-Shafii
reiterated. This is due to the enormous status of Allah’s Apostle,
may I sacrifice my father and mother for his sake, and the
competition as to whom should lead the prayer for him.” Allah
has the best knowledge.”

** This is the practice of the scholars of Sunnah. They offer
their opinion and the evidence to support it and also the
evidence=
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=of those who opposed their opinion and the evidence to support
it, then say, “Allah has the best knowledge.”

We should add that it is recommended to stand in at least three
lines behind the Imam while offering the Funeral Prayer. Al-
Albani reported two "Hadiths on this subject [A hkamu ai-Jana-
iz, Pg., 127-128], after saying in a footnote that ash-Shaukani
(4:47) stated that no less than two men can comprise a row,
without any restriction on how many can stand in a row. The
first ‘Hadith was collected from Abu Umamah, may Allah be
pleased with him, who said, “The Messenger of Allah, salla
allahu "alaihi wa-sallam, offered the Janazah Prayer with seven
men. He made three stand in one line, then two in the second line
and two in the third line.” Al-Albani said that at-Tabarani
collected this "Hadith in his book, al-Kabir (7785), containing an
unreliable narrator " Abdullah ibn Lahee ah, as al-Haithami stated
in his book, Mujamma’ az-Zawa-id (3:432). However, al-Albani
said that "Abdullah ibn Lahee’ah was truthful himself, but had a
bad memory. Therefore, al-Albani added that his “Hadith is
accepted, not on its merit, but to support other evidences. Al-
Albani stated that he collected this "Hadith and used it as
evidence to support the following "Hadith. Malik ibn Hubairah,
may Allah be pleased with him, said that Allah’s Apostle ( & .
o ‘-1’) said,
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“If a Muslim dies and three lines of Muslims offer the (Funeral)
Prayer for him, then he will be assured [in another narration —
that also explains this narration, “... He (Allah) will forgive=
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=him”).” Marthad ibn “Abdullah al-Yazani, one of the narrators
of the "Hadith, said that Malik [ibn Hubairah] used to divide the
congregation into three lines if he thought they were not
sufficient in number. Al-Albani added, “This ‘Hadith was
collected by Abu Dawood (2:63) —this is Abu Dawood’s
narration- at-Tirmidhi (2:143), ibn Majah (1:454), ibn Sa'd
(7:420), at-Tabarani (19:258 and 665), Abu Ya'la (6831), al-
"Hakim (1:362-363), al-Baihaqi (4:30) and Ahmad (4:79), who
collected the second narration along with al-Baihaqi and al-
‘Hakim. Al-"Hakim said, ‘This "Hadith is Sahih and [its chain of
narration] follows the guidelines set by Muslim [in his, Sahih].’
Adh-Dhahabi agreed. Further, at-Tirmidhi said that this "Hadith
is "Hasan; an-Nawawi agreed as he stated in his book, Al-
Majmu’ (5:212); al-'Hafidh [ibn "Hajar al-"Asqalani] also agreed
in his book, Fat'h al-Bari, Shar’h Sahih al-Bukhari (3:145).
However, they all collected this narration through Muhammad
ibn Is’haq (a Mudallis), whose "Hadith is of the grade "Hasan,
had he stated that he heard the "Hadith, which he did not do
here. Therefore, I do not know why they considered the "Hadith
as 'Hasan, let alone considering it of the Sahih grade.””

Here are three more benefits, taken from the following "Hadiths.
1 — Muslim (1576) narrated that *Aishah, may Allah be pleased
with her, said that Allah’s Apostle, salla allahu "alaihi wa-sallam,
said,
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“If a group of Muslims numbering one hundred pray for a dead
person, all (sincerely) interceding for him, their intercession for
him will be accepted.”=
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=2 — Muslim (1577) narrated that *‘Abdullah ibn "Abbas, may
Allah be pleased with him, said that Allah’s Apostle, salla allahu
“alaihi wa-sallam, said,
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“If a Muslim dies and forty men, who associate nothing and no
one with Allah, attend the Funeral Prayer for him, then Allah
will accept them as intercessors for him.”

3 — Al-"Hakim (1:365), and al-Baihaqi through al-"Hakim (4:30-
31), reported that “Abdullah ibn Abi Tal'hah said, “When
“‘Umair ibn Abi Tal’hah died, Abu Tal'hah called Allah’s
Apostle, salla allahu “alaihi wa-sallam, to attend his funeral.
Allah’s Apostle, salla allahu ‘alaihi wa-sallam, went to Abu
Tal hah and offered the Funeral Prayer for “Umair in their house.
Allah’s Apostle, peace be upon him, stood in one line, behind
him was Abu Tal'hah and behind Abu Tal’hah was Um Sulaim
('Umair’'s mother and Abu Tal’hah’s wife). No one else was
with them at that time.” Al-"Hakim said, “This "Hadith is Sahih,
following the guidelines and conditions set in the, Two Sahihs; it
contains a rare benefit, that being, it is Sunnah to allow women
to offer the Funeral Prayer”; Adh-Dhahabi agreed with al-
"Hakim’s judgment [regarding the authenticity of the narration
under discussion]. Al-Albani said this in, A hkamu al-Jana-iz,
Pg., 126, then commented, “This ‘Hadith only follows the
conditions set by Muslim, because al-Bukhari did not collect
narrations from “Imarah ibn Ghuzayyah, a sub-narrator, expect in
the form of Ta'lig (without a chain of narration). Al-Haithami
graded this "Hadith of the Sahih grade, saying in, al-Mujamma’
(3:34), that it was collected by at-Tabarani in, al-Kabir, using a
chain of narration used in the Sahih.’ There is another

supporting=
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They walked surrounding the funeral procession,
until the deceased was placed in his or her grave'.

=narration for this "Hadith, reported from Anas and collected by
Ahmad (3:217).”

Allah willing, we will soon mention the description of the
Janazah Prayer]

Ml[Al-Albani said that Abu Dawood (2:65), an-Nasaii (1:275-
276), at-Tirmidhi (2:144), who graded it as 'Hasan Sahih, ibn
Majah (1:451, 458), at-Ta'hawi (1:278), ibn "Hibban (769), al-
Baihaqi (84, 25), at-Tayalisi (701-702) and Ahmad (4:247-249,
252) narrated that al-Mughirah ibn Shu'bah (‘% & ) said that
Allah’s Apostle (L, <is & o) said, '
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“The rider [rides] behind the Janazah (funeral procession),
while the walker walks where he wishes [either behind, in front
of, to the right, or to the left of the Janazah, close to it]. The
Janazah Prayer is also held for the child [and invocation (i.e., to
Allah) are made for his parents to be granted forgiveness and
mercy].” Al-Albani went on to agree with al-'Hakim and adh-
Dhahabi who graded this “Hadith as Sahih, following the
guidelines and conditions set by al-Bukhari in his Sahih. Al-
Albani said that these were the words that an-Nasaii and Ahmad
collected for this "Hadith; the three additions were collected by
Abu Dawood, al-'Hakim and at-Tayalisi; Ahmad collected the
first two additions, al-Baihaqi the third. Al-Albani also stated
that the Prophet, peace be upon him, and also Abu Bakr and
"Umar walked behind and in front of the Janazah, as Malik ibn
Anas reported in a "Hadlith collected by ibn Majah (1483) and=
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=at-Ta'hawi (1:278), using two authentic chains of narration,
from Yunus, from Yazid, from ibn Shihab az-Zuhri, from Anas,
may Allah be pleased with him; this chain of narration follows
the guidelines and conditions set in the, Two Sahihs. However,
it is better to walk behind the Janazah, as better as if one prays
in congregation rather than alone, as “Ali ibn Abi Talib, may
Allah be pleased with him, stated in a statement collected by ibn
Abi Shaibah in, al-Musannaf (4:101), at-Ta’hawi (1:279), al-
Baihaqi (4:25), Ahmad (754); also ibn 'Hazm in, al-Mu'halla
(5:165) and Sa’eed ibn Mansur collected it, using two chains of
narration that strengthen each other, according to al-Albani.
Further, al-Albani stated that it is better to walk rather than ride,
while accompanying a Janazah procession, because this was the
practice of Allah’s Prophet, peace be upon him. Thauban, may
Allah be pleased with him, said that an animal was brought to
Allah’s Apostle (\L-, L & [ =), while he was walking in a
Janazah procession, yet he did not ride on it. When the funeral
was over, he (;i2, i & [ =) rode on another animal that was
brought for him. When he (+ < & L) was asked, he said,
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“Verily, the angels were walking; I would not ride while the
angels were walking. When they departed, I rode.” Al-Albani
said, “Abu Dawood (2:64-65), al-'Hakim (1:355) and al-Baihaqi
(4:23) collected this ‘Hadith; al-'Hakim graded it as Sahih,
following the guidelines of the Two Shaikhs (al-Bukhari and
Muslim); adh-Dhahabi agreed, and indeed, its grade is as they
stated.” For more details, refer to, A hkamuy al-Jana-iz, Pg., 94-
97, by al-Albani. To continue, Al-Bukhari (1240) and Muslim
(1570) narrated that Abu Hurairah (‘% & ;) said that Allah’s
Apostle L, e & ) said,=
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Next, he (-, <& & L) and his companions stood in
front of (at) the grave, invoking Allah to grant the deceased
firmness, when one most needs it'.
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“Whoever participates in a funeral procession, until one offers
the Funeral Prayer for it, will get a reward equal to one Qirat
(of reward), and whoever accompanies it, until burial, will get a
reward equal to two Qirats.” It was asked, “What are two
Qirats?” He replied, “Like two huge mountains.”)

MrAllah, the Exalted, the Most Honored, said in the Quran
(14:27),
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{Alldh will keep firm those who believe, with the word that
stands firm in this world (they will keep on worshipping Alldh
Alone and none else), and in the Hereafter.} At-Tirmidhi (3045)
narrated that al-Baraa ibn "Azib said that Allah’s Apostle, salla
allahu "alaihi wa-sallam, said about this Ayah,
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“This occurs in the grave, when one is asked, ‘Who is your lord?
What is your religion? who is your prophet.” At-Tirmidhi graded
this "Hadith as "Hasan, Sahih.

Further, Shaikh Wahby said, “*Uthman ibn "Affan (‘% & )
said, ‘When the burial of a dead person finished, the Prophet ( &
+ s & &) used to stand at the head of [and beside] the grave and
say,=
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They occasionally visited the deceased’ gravesite.
When they did, they greeted the dead with the Salam and
invoked Allah for their benefit, just as one would continue
his relationship with his acquaintances in this life'.
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‘Seek forgiveness for your brother and invoke (Allah) that he is
given firmness, because he is now being asked.’ [This "Hadith
was collected by] Abu Dawood (3221) and al-'Hakim (1:370),
who graded the 'Hadith as Sahih; adh-Dhahabi agreed. Al-
Albani graded it as Sahih and included it in, Sahih Sunan Abu
Dawood (2758).”]

MNMuslim (1623) narrated that Buraidah ibn al-'Haseeb, may
Allah be pleased with him, said that Allah’s Apostle (i & s
+L.5) said,
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“I had forbidden you from visiting graves, but now, visit graves.”
In their narration, Ahmad (1173), Abu Dawood (2816), at-
Tirmidhi (974) and ibn Majah (1558) collected the following
addition regarding visiting graves,
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“..because it reminds you of the Hereafter.”

Also, Muslim (1620) narrated that Buraidah ibn al-'Haseeb, may
Allah be pleased with him, said that Allah’s Apostle, salla allahu
‘alaihi wa-sallam, used to teach them what to say upon visiting

graves,=
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“As-salamu ‘alaikum ahla ad-diyari mina-l-mu 'minina wa-l-
muslimin, wa-inna inshallahu la-la’hiqun. Asalu-llaha lana wa-
lakum al-"afiyah. (Peace be upon you, faithful Muslim residents
of this site. Aliah willing, we will indeed follow you; I invoke
Allah for well-being (safety), for me and for you.)”]



Beginning of the Journey to the Hereafter

This journey started with the Prophet’s visit to those
who were ill and reminding them of the Hereafter'.

3 }[For instance, al-Bukhari (1268) reported that the Prophet ( L
ol 2y &) visited a young Jewish boy, who used to serve him,
when he was ill. The Prophet, peace be upon him, sat close to
the boy’s head and asked him to embrace Islam. The boy looked
at his father, who was present, and his father said, “Obey Abu al-
Qasim (Allah’s Prophet (i, & & )" The boy embraced Islam
and Allah’s Prophet (;L., d: & i) went out saying,
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“All praise is due to Allah who saved him from the Fire.” [When
the boy died, Allah’s Apostle, salla allahu “alaihi wa-sallam,
said, “Offer the prayer for your companion™); al-Albani said that
this addition (between brackets) was collected by Ahmad; refer
to, A'hkamu al-Jana-iz, Pg., 21.

Further, Imam Muslim (1527) narrated that um Salamah, may
Allah be pleased with her, said,
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He, peace be upon him, ordered them to issue their
last testament and will and to repent to Allah (Ju, dnzt) .
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“Allah’s Messenger, salla allahu ‘“alaihi wa-sallam, said,
‘Whenever you visit the sick or the dead, supplicate for righteous
things, because the angels say, ‘Amen’, to whatever you say.’”
She added, “When Abu Salamah died, I went to the Apostle of
Allah, peace be upon him, and said, ‘O, Messenger of Allah!
Abu Salamah has died.” He told me to recite, ‘Allahumma ighfir-
li wa-lahu wa-a qibni minhu “ugba "hasanah. (O, Allah! Forgive
me and him (Abu Salamah) and give me a better substitute than
he.’ I said this and Allah gave me in exchange Muhammad, who
is better for me than Abu Salamah.””]

NrAl-Albani said in his book, A'hkamu al-Jana-iz, Pg., 12-13,
regarding those who are ill, “If one owes people anything, let
one pay it back to those to whom it is due, if one can afford it.
Otherwise, one should mention it in his or her will. The Prophet,
peace be upon him, said [al-Bukhari (2269)],
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‘Whoever has wronged his brother, should ask for his pardon
(before his death), as (in the Hereafier) there will be neither a
Dinar nor a Dirham. (He should secure pardon in this life)
before some of his good deeds, if he has any, are taken (and=
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=paid to his brother) according to the injustice he committed
against him, or, if he has done no good deeds, some of the evil
deeds of his brother are taken to be given to him (in the
Hereafter).””

Also, al-Bukhari (2533) and Muslim (3074) narrated that
"Abdullah ibn "Umar, may Allah be pleased with him and his
father, said that Allah’s Apostie (.-, < & ) ordered,
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“It is a right on every Muslim who has something to leave behind
in his will to not exceed two nights, without having his will
written.”

To complete the benefit, following are several other aspects
regarding final wills and testaments, taken from al-Albani’s
book, A hkamu al-Jana-iz, Pg., 12-18.

1 — One is required to leave inheritance for those among his
relatives who otherwise will not inherit from him, because Allah,
the Exalted, the Most Honored, said,
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{It is prescribed for you, when death approaches any of you, if
he leaves wealth, that he makes a bequest to parents and next of
kin, according to reasonable manners. (This is) a duty upon Al-
Muttagiin (the Pious)}{2:180).

2 — Leaving inheritance in the will for parents and the relatives
who have fixed, designated share in the inheritance is not
allowed, because the Ayah that specified the inheritance (4:7)
stated what they are entitled to. Allah’s Apostle, salla allahu=
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="alaihi wa-sallam, explained this in the most unequivocal
manner during his speech in "Hajjar-ul Wada® (Farewell "Hajj),
when he said,
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“Allah has designated for each who has a right his or her right.
Therefore, those who have designated inheritance, inherit
without a will.” Al-Albani said, “Abu Dawood, at-Tirmidhi,
who graded it as ‘Hasan, and al-Baihaqi (6:264) collected this
‘Hadith, which al-Baihaqi stated is strong. This is a correct
decision, because the chain of narration for this "Hadith is indeed
‘Hasan. Al-Baihaqi collected many other narrations that support
this one; refer to, Mujamma’ az-Zawa-id (4:212).”

Al-Albani said here in a footnote, “Therefore, the abrogator [of
Ayah 2:180] is the Quran itself [Ayah 4.7], and the Sunnah
explained the Qwran in this instance. This is clear from the
Prophet’s speech we referred to. This contradicts what some
people thought that the above reported ‘Hadith was the
abrogator.”

3 - It is permitted for one to give to charity a third of his wealth,
but no more. Rather, it is better to give less, on account of the
‘Hadith that Sa’d ibn Abi Waqqas, may Allah be pleased with
him, reported. He said, “In the year of the last 'Hajj of the
Prophet, salla allahu “alaihi wa-sallam, I became seriously ill and
the Prophet, salla allahu “alaihi wa-sallam, used to visit me
inquiring about my health. I told him, ‘I am reduced to this state,
because of illness, and 1 am wealthy and have no inheritors,
except a daughter. Should I give two-thirds of my property in
charity?’ He said, ‘No.” 1 asked, ‘Half?’ He said, ‘No.’ 1 said,
‘One third?’ He said,=
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‘One-third, and even one-third is substantial. You'd better leave
your inheritors wealthy rather than leaving them poor, begging
others. You will get a reward for whatever you spend for Allah’s
sake, even for a bite of food that you put in your wife's mouth.””
4 — One should ask two trustworthy Muslims to be witnesses to
his final will. If no Muslim men are present, then one can call
two non-Muslim men to be witnesses. Allah, the Exalted,
ordered this in the Quran [5:106:108].

5 — One is not allowed to cause loss to anyone in his will, such as
cutting out those who have a rightful share in the inheritance or
preferring some of them above others. Allah forbade this
practice [al-Quran 4:7-12].

6 — Unjust wills are null and void. Al-Bukhari (2499) and
Muslim (3242) reported this Prophetic Statement,
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“He who invents in this matter (religion) of ours what is not a
part of it, then the invented matter is rejected.”

7 — Since it has become a habit of many people in present times
to innovate in the religion, especially pertaining to funerals, it is
required from Muslims to state in their will and testament the
decision that they are prepared for burial and buried according to
the Sunnah. The Messenger’s companions used to state the same
in their final will and testament. There are many "Hadiths that
assert this fact, such as the following 'Hadith. Muslim (1606)
and al-Baihaqi (3:407) reported that *Amir ibn Sa’d ibn Abi=



42

He (i, & & L) ordered those present to recite, ‘La
ilaha illa-llak’, so that these words are repeated by the
dying person and become his last words'.

=Waqqas said that his father said, during the illness that
preceded his death, “Make a La hd (niche) for me in the side of
the grave and set up bricks over me as was done in the case of
Allah’s Messenger, peace be upon him.”

This is why an-Nawawi, may Allah grant him His Mercy, said in
his book, al-Adhkar, “It is firmly recommended that one orders
fhis relatives] to avoid the various innovations invented
regarding funerals, stating this in no uncertain terms.”]

UrShaikh Wahby said that Abu Sa'eed al-Khudri, may Allah be
pleased with him, said that Allah’s Apostle, peace be upon him,

said,

“Make your dying persons say, ‘La ilaha illa-liah (none has the
right to be worshipped, except Allah)”[Muslim (1523)]. Shaikh
Abdul Qadir 'Hassunah reported that an-Nawawi said regarding
this ‘Hadith, “It means, ‘Remind those who are dying of the
Word of Tau hid (La ilaha illa-llah), by reciting it to them.”
Further, Shaikh Wahby said that Abu Dawood (2709) reported,
using a chain of narration from the grade of “Hasan, that Mu"adh
ibn Jabal, may Allah be pleased with him, said that Allah’s
Apostle, peace be upon him, said,

»
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“He whose last words are, ‘La ilaha illa-llah (None has the right
to be worshipped, except Allah), enters Paradise.” Also, Imam
Ahmad ibn "Hanbal (21110) collected this “Hadith.=
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He (i, <z & ) forbade the practices of the nations
that did not believe in Resurrection and the Return, such as
smacking the face, tearing the clothes, shaving the hair on
the head, raising the voice with wailing and loud weeping'.

=Shaikh Wahby said, “Ibn Rajab al-'Hanbali said, ‘Dying
persons usually say, ‘la ilaha illa-llah’, with sincerity,
repentance, sorrow for past mistakes and intention not to repeat
them.”

Al-Bukhari (1279) narrated that "Umar ibn al-Khattab, may
Allah be pleased with him, said that Allah’s Apostle, saila allahu
‘alaihi wa-sallam, said,
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“If four persons testify the piety of a Muslim, Allah will gran:
him Paradise.” The companions asked, “If three persons testify
his piety?” The Prophet, salla allahu alaihi wa-sallam, replied,
“Even three.” They asked, “What about two?” He, salla allahu
‘alaihi wa-sallam, replied, “Even two.” They did not ask him
regarding one witness.]

M{Al-Bukhari (3258) and Muslim (148) reported that *Abdullah
ibn Mas'ud, radhiya allahu "anh, said that Allah’s Apostle, salla
allahu "alaihi wa-sallam, said,

" a..bul;-di Sy B3 Lo 527 3,080 U U L, i

“He who slaps the cheeks, tears the clothes and follows the
tradition of the Days of Ignorance is not from us.”” Also, al-
Bukhari (1214) and Muslim (149) narrated that Abu Musa al-
Ash’ari (‘_ & ,») was ill and fell unconscious. His head was in
his wife’s lap. A woman from his household started crying with
a loud voice. He was unable to stop her, until he regained full
consciousness and said, “Verily, I disown those whom Allah’s=
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He (i, i & j.) established the practice of feeling
grief for the deceased, by discretely crying and feeling
sadness in the heart. He (;L-, % & 1 =) would do all this
himself and say,
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“The eyes shed tears and the heart grieves, but we only say
what pleases our Lord """

=Apostle (;, < & L) disowned. He (;L, <& & L) disowned as-
Saligah (who ivails), al-"Haligah (who shaves her hair) and ash-
Shagqah (who tears her clothes, when a disaster strikes).”]
(U[Al-Bukhari (1220) and Muslim (4279); these are the words for
this "Hadith collected by Muslim, using a chain of narration that
ends with Anas ibn Malik (- & ,_;). The rest of the ‘Hadith
contains benefits and demonstrates the great mercy Allah ( G
Ju,) endowed His Prophet (;L-, i & i =) with and his total
obedience and submission to Allah’s decisions. Anas (& =)
said,
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He (:i-, % i =) also established the practice of
praising Allah, reciting Istirja” and expressing pleasure
with Allah's decisions'.
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“We went with Allah’s Apostle (:L-, < & L) to the blacksmith
Abu Saif, who was the husband of the wet-nurse of Ibrahim (the
Prophet’s son). Allah’s Apostle (;L-, < & i) held Ibrahim and
kissed and smelled him. Later, we entered Abu Saif's house and
at that time Ibrahim was in his last breaths; the eyes of Allah’s
Apostle (i, i & ) started shedding tears. " Abdur Ra’hman
ibn ‘Auf (‘i & ) said, ‘O, Allah’s Apostle, even you are
weeping?” He (;L-, & 5 L) said, ‘O, Ibn “Auf. this is mercy.’ He
wept more and said, ‘The eyes shed tears and the heart grieves,
but we only say what pleases our Lord. O, Ibrahim! Indeed we
are grieved by your departure.’”)

M Allah, the Exalted, the Most Honored, ordered those who are
touched by disaster to recite Istirja” and observe patience,
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{And certainly, We shall test you with something of fear, hunger,
loss of wealth, lives and fruits, but give glad tidings to
As-Sdbirim (the patient). Who, when afflicted with calamity, say:
“Truly, to Alldh we belong and truly, to Him we shall return.”
They are those on whom are the Salawdt (who are blessed and=
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=will be forgiven) from their Lord, and (they are those who)
receive His Mercy, and it is they who are the guided
ones}[2:155-157]. Further, Muslim (1525) reported that Um
Salamah (4= & ) said, “I heard Allah’s Apostle (i, <ic & JL.)
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‘Any Muslim who repeats what Allah ordered him to say, when
struck by a disaster, ‘Inna lillahi wa-inna ilaihi raji un (We all
belong to Allah and to Him shall be our return). Allahumma-
Jjurni fi musibati wa-akhlif li khairan minha (O, Allah! Reward
me for my affliction and give me something better than it in
exchange for it)’, then Allah will give him something better than
it in exchange.™ When Abu Salamah died she said, “Who is
better than Abu Salamah, whose family was the first to emigrate
to the Messenger of Allah ({12, < & J2)?” She said, “I recited
the words, and Allah gave me His Messenger (;L—, i & ) in
exchange. The Messenger of Allah (:L., < & L) sent *Hatib ibn
Abi Balta'ah to deliver the message of marriage with him to me.
I said to him, ‘I have a daughter (as my dependant) and [ am of a
jealous temperament.” The Prophet (-, <& & i) said,
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‘So far as her daughter is concerned, we will supplicate Allah,
that He may free her (of her responsibility [by marriage]) and 1
will also supplicate Allah to do away with (her) jealous
temperament.” However, Um ‘Atiyyah al-Ansariyyah, may
Allah be pleased with her, said, “We were forbidden to moumn=
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This, by no means, contradicted the legality of
shedding tears and feeling grief in the heart. As compared
to Allah’s creations, he (-, <& &1 L) had the highest level of
gratitude and contentment with Allah's decisions and was
the best among them regarding praising and thanking Him
(Juis @2). Yet, he (Lo, & L) cried on the day his son
Ibrahim died, feeling compassion and mercy and
expressing grief for losing him. His heart was full of
pleasure and appreciation of Allah (<, #~.) and his tongue
was busy in His remembrance and reciting His praises.

Combining these two qualities proved difficult for
one of the ‘Arifunl, who, when his son died, he laughed!
When this ‘Arif was asked, “Why do you laugh in this

=for a dead person for more than three days, except in the case of
a husband for whom mouming was allowed for four months and
ten days. (During that time) we were not allowed to wear koh/
(eyeliner), use perfumes or wear colored clothes, except a dress
made of ‘Asr (a Yemeni cloth, very coarse and rough). We were
allowed very light perfumes at the time of taking a bath, after
menses [but, we were forbidden from participating in funeral
processions).” This "Hadith was collected by al-Bukhari (302)
and Muslim (2740); this is al-Bukhari’s narration and he
collected the addition between brackets. By no means does this
"Hadiith contradict or lessen the quality of observing patience.}
NPy, for, ¢ Arif’, literally meaning, ‘who knows’; this is a term
widely used by Sufis to describe their teachers who, it is claimed,
know Allah. Some scholars of Sumnah use it to describe those
who strive hard to gain knowledge in Allah or increase in piety
through modesty and striving hard to control desire. However,
this term was not used in the Quran or Sunnah, but by various
Sufi supporters to describe their teachers and noted leaders.
Hence, we dislike using this term and instead prefer to use the
terms that the Quran and Sunnah use to describe those who are
pious and knowledgeable of Allah (4w ¥i.l).]
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circumstance?”, he said, “Allah, the Exalted, made a
decision and 1 wanted to express gratitude for His
decision.” On hearing this tale, some people of knowledge
were confused and asked, “How can this man laugh in this
situation, in the pretext of expressing pleasure with Allah
(i, @), when Allah's Apostle, peace be upon him, cried
when his son Ibrahim died? He, peace be upon him, as
compared to all creation, had the highest level of gratitude
towards Allah (4, %~-2).” | heard Shaikh al-Islam ibn
Taimiyyah respond by saying, “The Prophet’s guidance
was perfect, as compared to the guidance of this ‘Arif. The
Prophet (L -, & i =) truly fulfilled the rights of
‘Ubudiyyah. His heart had place in it to feel pleasure with
Allah's decision and at the same time feel mercy and
compassion for his son. He (i, ¢z & ) thanked Allah the
Exalted and felt content with His decision. He (i, <& & L)
also cried out of mercy and kindness. Therefore,
compassion made him cry and his "Ubudiyyah to Allah
made him feel pleasure and gratitude.

In comparison, the heart of the mentioned ‘Arif did
not have a place for both qualities. His inner-self was not
spacious enough for him to have both feelings and fulfill
their rights. He was busy fulfilling the rights of the part of
‘Ubudiyyah that involves contentment [with Allah's
decisions] and ignored fulfilling the part of "Ubudiyyah that
involves feeling mercy and compassion [for his deceased
son]".”

([This explanation, which softly criticizes Sufi ways, truly
demonstrates the high grade of knowledge Shaikh al-Islam
attained. His statement indicates that when a disaster strikes,
there are two types of 'Ubudiyyah to fulfill, feeling pleasure with
Allah’s decision, yet, feeling grief for one’s loss. They do not=
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=contradict one another, because they both are a part of one’s
slavery to Allah (4, éw..). Feeling mercy and compassion is a
quality that Allah (Ju, $in—-) endows in some of His slaves.
Ahmad (6206), Abu Dawood (4290) and at-Tirmidhi (1847)
narrated that ‘Abdullah ibn "Amr, may Allah be pleased with
both of them, said that Allah’s Apostle, peace be upon him, said,
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“Those who are merciful will receive mercy from ar-Ra'hman
(Allah). Be merciful with those on the earth and He Who is
above heaven will be merciful with you.” At-Tirmidhi graded
this 'Hadith as authentic, from the grade of "Hasan. Also, al-
Bukhari (5541) and Muslim (4942) reported that, Abu Hurairah,
may Allah be pleased with him, said that, Allah’s Apostle, peace
be upon him, said,
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“Allah divided Mercy into one-hundred parts, kept ninety-nine

parts with Him and sent down one part on the earth. Because of
that one single part, His creations are merciful to each other, so

much so, that even the mare lifts up its hoofs away from its foal,

lest it should trample on it.” Therefore, feeling compassion,

tenderness, mercy and kindness are a part of one’s "Ubudiyyah to
Allah and are all good qualities and aspects of mercy that came
from Allah, the Exalted, the Most Merciful. In his introduction to
the beneficial book he authored on 4 ‘hkamu al-Jana-iz, Imam=
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=al-Albani included the introduction Imam ibn al-Qayyim wrote
in, Zad-ul Ma'ad, in the chapter on Jama-iz, thus, indicating the
importance the scholars placed on, Zad-ul Ma'ad.]



Hastening to Prepare the Deceased for Burial

It was the Prophet’s guidance to hasten preparing

the corpse for bunal, by washing, cleaning and perfuming
1
1t

(UrAl-Bukhari (1231) and Muslim (1568) narrated that Abu
Hurairah (i & ;) said that Allah’s Apostle (i, < & i) said,
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“Hurry up with the dead body for if it was righteous, you are
Jforwarding it to welfare (comfort); and if it was otherwise, then
you are putting down an evil thing off your necks (or shoulders).”
Al-Albani said in, A'hkamu al-Jana-iz, Pg., 24, that ibn "Hajar
al-'Asqalani stated that this 'Hadith also pertains to hurrying to
prepare the dead for burial.

Further, Al-Bukhari (1186) and Muslim (2092) reported that
“Abdullah ibn "Abbas, may Allah be pleased with both of them,
said that while at ‘4rafah, a man fell off his camel and broke his
neck (died). The Prophet, peace be upon him, commanded,
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“Wash him with water and Sidr (leaves of a lote-tree) and shroud
him in two pieces of cloth, and neither perfume him, nor cover
his head, for he will be resurrected on the Day of Resurrection
saying, 'Labbaik’ (like a pilgrim).”
There are several benefits learnt from this ‘Hadith, one of which
pertains to the fact that those who die in the state of /" hram=
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Next, the corpse would be wrapped in white
shrouds', preparing it for the return to Allah (ys, Gn2).

=should not be perfumed and their heads and faces should not be
covered; they will be resurrected on the Day of Resurrection
while reciting Talbiyah*. Allah willing, we will soon mention
other rulings regarding washing and perfuming the dead. The
"Hadiths mentioned here also indicate the necessity of washing
the dead, shrouding their dead bodies and perfuming them,
because the Prophet, salla allahu ‘alaihi wa-sallam, issued a
commandment to do so.

* Al-Bukhari (1448) and Muslim (2030) reported that *Abdullah
ibn Umar, may Allah be pleased with them, said, “The Talbiyah
of Allah’s Apostle was, ‘Labbaika allahumma labbaik; labbaika
la sharika laka labbaik; inna-l-hamda wan-ni'mata laka wa-I-
mulk, la sharika laka. (I respond to Your call, O, Allah, I
respond to Your call. I am obedient to Your orders, You have no
partner, 1 respond to Your call. All the praises and blessings are
for You, and all the sovereignty is for You; You have no partners
with You.)’”]

M{According to the “Hadith previously mentioned, collected by
al-Bukhari (1186) and Muslim (2092), the Prophet, peace be
upon him, ordered that the dead be shrouded. Therefore, it is
necessary that the dead be shrouded, as al-Albani stated in his
book, A hkamu al-Jana-iz, Pg., 76.

Al-Albani said in his book, A'hkamu al-Jana-iz, Pg., 82,
regarding recommended matters pertaining to shrouds, “[It is
recommended to] use white [sheets], because the Prophet, peace
be upon him, said,

* y ’ [ ®
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Then, it would be brought to the Prophet (i, i & i) to
offer the Funeral Prayer for him or her. '

Before, the practice was that the Prophet, peace be
upon him, would be invited when a person was dying and
he (;L-, i & i) would remain until the person died, then
would attend preparing his body for burial. He (s, < & &)
would then lead the Funeral Prayer and proceed with the
procession, until the deceased was buried. The companions
thought that this was hard on the Prophet (;L_~, <& & &), so
instead they started inviting the Prophet (-, w & i)to
come after a person had died, so that he (;i-, < & L) could
attend to preparing the body, washing it and shrouding it.
They then thought that even this was hard on the Prophet
({—, iz & =) and thereafter, they would prepare the dead
body for burial and carry it on a bed (bier) to the Prophet
(-, & & ) to lead the prayer on it, outside the Masjid'.

=*Wear white clothes, because it is among the best clothes, and
use them as shrouds for your dead.’ Abu Dawood (2:176), at-
Tirmidhi (2:132), who graded it authentic, ibn Majah (1:449), al-
Baihaqi (3:245), Ahmad (3426) and adh-Dhiyaa in his book, al-
Mukhtarah (60:229:2) collected this 'Hadith from ibn "Abbas.
Al-"Hakim said that this "Hadith follows the conditions set by
Muslim, adh-Dhahabi agreed, and indeed, it is as they stated.’”]
M There is a "Hadith in this meaning referred to by al-Albani,
collected by ibn "Hibban in his, Sahih (753), al-'Hakim (1:353,
364-365), al-Baihaqi (4:74), using ai-'Hakim’s chain of narration
through al-'Hakim, and Ahmad (3:66). Al-"Hakim stated that
this "Hadith is Sahih and follows the guidelines of the Two
Shaikhs {[al-Bukhari and Muslim); adh-Dhahabi agreed.
However, after mentioning these resources of 'Hadith, al-Albani
stated that this "Hadith is only Sahih, because al-Bukhari and
Muslim did not include ‘Hadiths in their Sahihs from Sa’eed
ibn=
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It was not the usual guidance of Allah's Prophet ( L
Ao, &3) to offer the Janazah (Funeral) Prayer in the
Masjid, but outside the Masjid. Once, he (i) e i o) did
offer the Janazah Prayer in the Masjid, for Suhail ibn
Baidhaa and his brother!. However, this was not his usual
Sunnah and practice. Abu Dawood reported in his, Sunan
(2776), that Sali’h, the freed slave of Tau-amah, reported
from Abu Hurairah (= & ;) that Allah's Apostle (& & L
L) said,

= Ubaid ibn as-Sabbagq, a sub-narrator of this "'Hadith. For more
details, refer to, A'hkamu al-Jana-iz, by al-Albani, Pg., 87-88.]

M Muslim (1616), from 'Aishah, may Allah be pleased with her.
This "Hadith asserts the great love and respect the Messenger’s
companions had for each other, as well as, the difference
between them and all those who came after them regarding
knowledge. “Abbad ibn "Abdullah ibn az-Zubair reported on the
authority of "Aishah, may Allah be pleased with her, that when
Sa'd ibn Abi Waqqas died, the wives of the Apostle of Allah,
peace be upon him, sent message to bring his bier into the
Masjid, so that they could offer prayer for him. They (the
participants of the funeral) did accordingly, and it was placed in
front of their apartments and they offered prayer for him. It was
brought out of the door (known as) Bab al-Jana-iz, which was
towards the side of Magqa'id (near the Prophet’s Masjid). The
news reached the wives of the Prophet, salla allahu "alaihi wa-
sallam, that the people had criticized this (offering of funeral
prayer in the Masjid) saying that it was not desirable to take the
bier inside the Masjid. This criticism was conveyed to "Aishah,
who said, “How hastily the people criticize that about which they
know little! They criticize us for carrying the bier in the Masjid.
And where did the Messenger of Allah, peace be epon him, offer
the funeral prayer of Suhail ibn Baidhaa and his brother, except
in the innermost part of the Masjid?”]
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“He who prays on a Janazah in the Masjid will have
nothing (no reward) .”

There are conflicting narrations for this “Hadith.
Al-Khatib said that originally, the ‘Hadith read, “There no
sin on him”, yet, some scholars reported it like this, “He
has nothing.” Ibn Majah collected the latter narration,
which is weak, according to Imam Ahmad and other
scholars. Imam Ahmad said, “Only Sali'h, the Maula
(freed slave) of at-Tau-amah reported these words.” Al-
Baihagqi stated, “This "Hadith was only reported by Sali’h;
the ‘Hadith from "Aishah is more authentic. There is a
difference of opinion regarding the trustworthiness of
Sali‘h; Malik used to criticize him in this respect.” Al-
Baihaqi went on to say that it was reported that the Funeral
Prayer was offered in the Masjid for Abu Bakr and ‘Umar,
may Allah be pleased with both of them’.

I —ibn al-Qayyim- say that Sali’h is trustworthy
himself. ‘Abbas ad-Duri reported a similar judgment from
Ya'hya ibn Ma'een, who then added, “Ibn Abi Maryam and

(J[Abu Dawood (2776), ibn Majah (1506) and Ahmad (9353)
collected this ‘Hadith, which al-Albani graded as ‘Hasan;
Shaikh Wahby said to refer to, Sahih Sunan Abu Dawood
(2732). Also, refer to, Silsilat al-Ahadith as-Sahihah (2352), as
al-Albani stated in, A'hkamu al-Jana-iz, Pg., 137.]

2lbn Abi Shaibah collected this narration, according to ibn
"Hajar al-'Asqalani in his book, Fat'h al-Bari, Shar’h Sahih al-
Bukhari (3:237); refer to, Fighu as-Sunnah, by Sayyid Sabig,
Vol. 2, Pg., 66]
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Ya'hya said that Sali'h was a Thigah, Hujjah'. I — Abbas-
said to him, ‘Malik abandoned his narrations.” Ya'hya said,
‘Malik heard from Sali‘h, after he became senile; such is
the case with ath-Thauri, he heard from him after he
became senile. However, ibn Abi Dhi'b heard from him
before that occurred.”” “Ali ibn al-Madini said, “Sali‘h is
Thigah, but when he got old he became senile, and this is
when ath-Thauri heard [ Hadith narrations] from him. Ibn
Abi Thi'b heard from Sali’h before he became senile.”
Further, ibn "Hibban said about Sali’h, “His mind changed
to the worse during the year one hundred and twenty-five
AH?, and he started reporting narrations that seem to be
untrue and attribute them to trustworthy narrators. This is
why the narrations he reported before this period were
mixed with the later narrations, and thus, his narrations
deserved to be abandoned.”

Therefore, this "Hadith is from the 'Hasan grade
since it was reported by ibn Abi Dhi'b from Sali‘h; ibn Abi
Dhi’b heard it from Sali‘h, before the later became senile.
Hence, we should not reject this type of narrations just
because Sali’h became senile afterwards.

[Abu Ja'far] at-Ta'hawi used another method
regarding "Aishah’s "Hadith [in, Sahih Muslim], by stating
that the practice of praying on the Janazah in the Masjid
was abrogated, since the Prophet, peace be upon him,
abandoned it after he offered the prayer for Suhail ibn

U Thigah, Thabt, “Hujjah, ate some of the best and highest
regarded statements a scholar of 'Hadith could ever use to
describe the trustworthiness, truthfulness and reliability of a
narrator of ‘Hadith.]

@lafter the Prophet’s Migration from Makkah to Madinah in 623
CE}]
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Baidhaa [and his brother] in his Masjid. For evidence, at-
Ta’hawi reported the fact that the companions criticized
'Aishah'; the companions would not have done so, except
because they knew that the practice she reported was
abandoned [or abrogated]. However, a group of scholars,
including al-Baihaqi, disagreed with at-Ta'hawi. Al-
Baihaqi said, “If the "Hadith that Abu Hurairah reported
indicates an abrogation of the [Prophet’s earlier] practice
reported by "Aishah, Abu Hurairah would have restated it
when the Janazah Prayer was offered for Abu Bakr as-
Siddig and *Umar ibn al-Khattab in the Masjid. Also, those
who criticized "Aishah’s ordering a Janazah entered into
the Masjid would have mentioned Abu Hurairah’s
'Hadith®. Abu Hurairah would have mentioned this very
‘Hadith when "Aishah reported her narration’. Apparently,
those who criticized "Aishah’s practice did so because they
did not know that it was allowed®, but when ‘Aishah
reported her ‘Hadith, they became silent and did not
criticize what she reported or contradict it with another
narration.”

Al-Khattabi said, “It is established that the Janazah
Prayer was offered for Abu Bakr and "Umar in the Masjid
and that the majority of the Muhajirun and Ansar attended
the prayer for them. They did not criticize this practice,
thus, proving that it is allowed to do so. Therefore, it is
possible that the "Hadith from Abu Hurairah, if it were held

Mifor bringing the Janazah of Sa'd ibn Abi Waqqas into the
Masjid and praying for it]

Plfas evidence that supports their opinion)

Bl{that Alah’s Prophet, peace be upon him, offered the Janazah
Prayer for Suhail ibn Baidhaa in his Masjid]

“[to pray Janazah in the Masjid]
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to be authentic, pertains to earning less rewards. This is
because those who pray the Janazah in the Masjid usually
go back home afterwards and do not attend the burial
ceremonies. Those who attend Janazah Prayer [in the
Musalla) close to graveyards usually attend the burial, thus,
earning two (irats, as well as, rewards for the steps they
take [while fulfilling this Islamic obligation]. In this case,
those who pray for the Janazah in the Masjid earn a lesser
reward than those who attend it when it is held outside of
the Masjid.”

Another group of scholars explained the Prophet’s
statement, “He will have nothing”, by saying that it means,
“There is no sin on him.” In this case, the two reported
narrations for this 'Hadith agree in meaning and do not
contradict each other; Allah, sub’hanahu wa-ta'ala, said in
the Quran,

(b tion )

{...and if you do evil (you do it) for yourselves}, meaning,
¢...against yourselves.’

The correct opinion is as we stated here, that the
Prophet’s usual guidance and Sunnah was to pray the
Janazah outside the Masjid, except when there was a need.
Both practices are allowed.

Yet, it is better to pray on the Janazah outside the
Masjid, and Allah has the best knowledge'.

('[Al-Albani said in his book, A hkamu al-Jana-iz, Pg., 135-137,
“It is better to pray on the Janazah outside the Masjid, at a
certain place (Musalla) designated for praying Janazah. This
was the practice during the time of the Prophet, peace be upon
him, and is the usual practice he observed concerning Janazah.=
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=There are several 'Hadiths about his guidance in this regard.
The first "Hadith; ~Abdullah ibn ‘Umar, may Allah be pleased
with him, reported, ‘The Jews came to the Prophet, peace be
upon him, with a man and a woman from among them who
committed adultery. He (;i, <& & i) ordered that they be stoned
to death, close to where the Janazah used to be placed, at an
area near the Masjid*’ Al-Bukhari collected this "Hadith
(3:155), placing it and the fourth "Hadith we will soon mention
under chapter, “Praying the Jamazah in the Musalla and the
Masjid.” In the second “Hadith, Jabir (‘s & —=>) said, ‘A man
from among us (from al-Ansar) died and we washed [shrouded
and perfumed] him. We then placed his body where the Janazah
used to be placed, near the are of Magam Jibril, so that the
Messenger, peace be upon him, could offer the Funeral Prayer
for him. We then informed the Messenger of Allah (L, & & i)
regarding the prayer on the dead man and he came with us and
led the prayer on him.” Al-'Hakim (2:58) and other scholars**
collected this ‘Hadith.”” Al-Albani went on to mention three
more Hadiths, “The third "Hadith, Muhammad ibn “Abdullah
ibn Ja'hsh, may Allah be pleased with him, said, ‘We were
sitting in the outside court of the Masjid, where the Janazah used
to be placed; the Messenger of Allah (-, & & ) was sitting
with us, when he raised his sight to the sky...” Ahmad (5:289)
and al-'Hakim (2:24) collected this "Hadith, which al-"Hakim
graded as Sahih. Adh-Dhahabi and also al-Mundhiri agreed...””
Al-Albani graded this "Hadith as 'Hasan, then said, “The fourth
‘Hadith; Abu Hurairah (1% & ;) reported that on the day an-
Najashi*** died, the Prophet (:L_, % % . .) announced his
death**** and went to the Musalla,'where he ordered them to
stand in lines and [led them in prayer] reciting four
Takbirs*****  Al-Bukhari and Muslim collected this 'Hadith
using various narrations and additions.”

* In a footnote, al-Albani said here, “Al-"Hafidh ibn "Hajar al-
"Asqalani said in his book, Fat'h al-Bari, Shar’h Sahih al-
Bukhari, ‘The Musalla (praying area) for Janazah Prayers was=
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=close to the Prophet’s Masjid to the eastern side of it.” He said
in another part of this book (12:108), ‘The Musalla, is the place
(open area) where the 'Eed and Janazah Prayers used to be held,
close to Baqi® al-Ghargad (Madinah’s graveyard).’”

** Al-Albani stated on Pg., 27, that also al-Baihaqi (6:74-75), at-
Tayalisi (1673) and Ahmad (3:330) collected this "Hadith using
a 'Hasan chain of narration, as al-Haithami stated (3:39).

*** An-Najashi was King of Ethiopia during the time of Allah’s
Messenger (;L., < & ). He became a Muslim, but hid his faith
from his people. May Allah grant him His Mercy.

**** Al-'Hafidh ibn Hajar al-"Asqalani said, “This indicates the
fact that not all types of Na'y are disallowed...” Allah willing,
we will soon explain the topic of Na'y, which pertains to
announcing one’s death.

*#++%* The Prophet (:i_, i & ) recited different numbers of
Takbirs for Salatu al-Janazah, four, five, six, seven or nine.
Allah willing, we will soon mention proofs for each of these
reported numbers of Takbir during the Janazah Prayer.]



Right After Death

It was a part of the Prophet’s guidance to
completely cover the deceased’ body and face and close his
eyes, soon after one died'.

M[Muslim (1528) reported that um Salamah, may Allah be
pleased with her, said,
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“The Messenger of Allah, peace be upon him, came to Abu
Salamah (as he died). Abu Salamah’s eyes were fixedly open,
and the Prophet (i, <ic &1 i) closed them then said, ‘When the
soul is taken away the sight follows it.” Some of Abu Salamah’s
family wept and wailed, so the Prophet, salla allahu “alaihi wa-
sallam, said, ‘Do not supplicate for yourselves anything but
good, for angels say, ‘Amen’, to whatever you say.” He (& & L
i_=,) then said, ‘Allahumma ighfir li abi salamata warfa’
darajatahu fi-l-mahdiyyin, wa-khlufhu fi "aqibihi fi-l-ghabrin,
wa-ghfir lana wa-lahu ya rabba-l-"aalamin, wa-fsa'h lahu fi
qabrih wa-nawwir lahu fih. (O, Allah, forgive Abu Salamah,
raise his degree among those who are rightly guided, grant him a
successor (a caretaker) in his descendants who survive. Forgive
us and forgive him, O, Lord of the Universe, and make his grave
spacious, and grant him light in it.)’” Also, Al-Bukhari (5367)=
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Sometimes he, salla allahu “alaithi wa-sallam, kissed
the dead man; when *Uthman ibn Madh'un died, he, peace
be upon him, kissed him and cried'.

=and Muslim (1566) reported that "Aishah, the wife of the
Allah’s Prophet, peace be upon him, said, “When Allah’s
Apostle died, he, salla allahu "alaihi wa-sallam, was covered
with a ‘Hibrah Burd (a striped green square decorated
garment).”]

DlfA)-Albani said in his book, A'hkamu al-Jana-iz, Pg., 32, “At-
Tirmidhi (2:130) and al-Baihagqi collected this Hadith, which at-
Tirmidhi graded authentic. There is another narration that
supports this one from the ‘Hasan grade collected in, Mujamma’
az-Zawa-id (3:20). | later discovered two defects in this "Hadith,
refer to, Kashfu al-Astar (1:383). I also included this 'Hadith in,
Silsilat al-Ahadith adh-Dha'eefah wa-1-Maudhu'ah (6010).”

It is allowed to uncover the face of those who die and kiss them
and to cry for them, only for three days. Al-Bukhari (1167) and
Muslim (4518) narrated that Jabir ibn “Abdullah, may Allah be
pleased with both of them, said, “When my father was martyred,
I uncovered his face and cried. My people tried to forbid me, but
the Prophet, salla allahu "alaihi wa-sallam, did not forbid me. My
aunt, Fatimah, started crying and the Prophet, salla allahu "alaihi
wa-sallam, said to her,

I I
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‘Whether you cry or not; the angels kept shading him with their
wings, until you moved his dead corpse (from the battlefield ).””

Also, and as al-Albani stated in, A'hkamu al-Jana-iz, Pg., 32,
'Abdullah ibn Ja'far, may Allah be pleased with both of them,
said that the Prophet, salla allahu “alaihi wa-sallam, gave Ja'far’s
family three days, at the end of which he said he would visit
them. When the three days concluded, he, peace be upon him,
visited them and said,=
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After the Prophet (-L-, i & ) died, Abu Bakr as-
Siddiq (< 3 ;) kissed him'.

" Bl e R

“Do not cry for my brother after this day.” Al-Albani said, “Abu
Dawood (2:194) and an-Nasaii (2:292) collected this 'Hadith
using an authentic chain of narration that follows the guidelines
and conditions set in, Sahih Muslim. Ahmad collected a longer
version of this ‘Hadith.”]

M[Al-Bukhari (1165) reported a beneficial “Hadith that asserts
the virtue Abu Bakr, radhiya allahu ‘anhu, had above all other
companions of Allah’s Prophet, salla allahu "alaihi wa-sallam.
Allah saved Islam and Muslims through Abu Bakr, on account of
the exalted stances he took after the Prophet’s death, especially
after most of Arabia apostate.

Narrated "Aishah, “Abu Bakr came from his house at as-Sin "h on
a horse. He dismounted and entered the Masjid, but did not
speak to the people, until he entered upon "Aishah. He went
straight to Allah’s Apostle, salla allahu “alaihi wa-sallam, who
was covered with "Hibrah cloth (a kind of Yemenite cloth). He
uncovered the Prophet's face, bowed over him, kissed him and
wept, saying, ‘Let my father and mother be sacrificed for you.
By Allah! Allah will never cause you to die twice. As for the
death which was written for you, it has come.’”

Narrated *Abdullah ibn “Abbas, “Abu Bakr then went out while
‘Umar ibn Al-Khattab was talking to the people. Abu Bakr said,
‘Sit down, O, ‘Umar!’ But "Umar refused to sit down. So the
people came to Abu Bakr and left ‘Umar. Abu Bakr said, ‘To
proceed, if anyone amongst you used to worship Muhammad,
then Muhammad is dead, but if (anyone of) you used to worship
Allah, then Allah is Alive and shall never die. Allah said,=
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The Prophet (i, & & i) ordered that the corpse be
washed thrice, five times or more, as much as the person
washing the body seems fit. The Prophet (-, % & 1)
ordered the use of Kaafur in the last wash'.
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{Muhammad (., iz & ) is no more than a Messenger, and
indeed (many) Mes.;'engers have passed away before him. If he
dies or is killed, will you then turn back on your heels (as
disbelievers)? And he who turns back on his heels, not the least
harm will he do to Alléh; and Alléh will give reward to those
who are grateful}[3:144]. By Allah! It was as if the people never
knew that Allah had revealed this Verse, until Abu Bakr recited
it. All the people heard it from him, and I heard everybody
reciting it then.’”’]

"I[Al-Albani said in his book, A'hkamu al-Jana-iz, Pg., 65, “Um
“Atiyyah al-Ansariyyah, may Allah be pleased with her, said,
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‘Allah’s Apostle, salla allahu "alaihi wa-sallam, came to us while
we were washing his dead daughter [Zainab] and said, ‘Wash her
three, five, [seven] or more times, if you think it is needed, with
water and Sidr. [Um "Atiyyah added, ‘I said, ‘Witr (odd number
of times)?’, he said, ‘Yes,] and sprinkle camphor on her at the
end. When you finish, notify me.” So when we finished, we
informed him and he gave us his waist-sheet and told us to
shroud her in it [meaning, his waist-sheet]. [We combed her hair
into three braids] (in another narration, she said that they
unbraided her hair and then braided it.) [We made her hair into
three parts: one in the front and two on each side of her head]
[and we placed the braids to the back].” [Um "Atiyyah added,
‘He, peace be upon him, said, ‘Start with the right side and with
the parts which were washed in Wudhu (Ablution).’]

This ‘Hadith was collected by al-Bukhari (3:99-104), Muslim
(3:47-48), Abu Dawood (2:60-61), an-Nasaii (1:266-267), at-
Tirmidhi (2:130-131), ibn Majah (1:445), ibn al-Jarud (258-259)
and Ahmad (5:84-85; 6:407-408). At-Tirmidhi said, ‘This
“Hadiith is from the 'Hasan, Sahih grade and the scholars refer to
it for implementation.’

The second narration was collected by al-Bukhari and an-Nasaii;
the first addition was collected by Muslim, the second by
Muslim, ai-Bukhari, Abu Dawood and an-Nasaii. An-Nasaii
collected the third addition, while al-Bukhari and Muslim
collected a statement similar to it in meaning; the fourth addition
is for al-Bukhari and Abu Dawood, the fifth for al-Bukhari,
Muslim, an-Nasaii, ibn Majah and Ahmad, the sixth for al-
Bukhari, Muslim and Ahmad, the seventh for al-Bukhari, Abu
Dawood, an-Nasaii and Ahmad, and the last for all of the
mentioned scholars.

The dead should be washed with a cloth from under a cover that
covers the body, after all of his or her clothes are removed. This=



=was the practice during the time of the Prophet, salla allahu
‘alaihi wa-sallam, as the following ‘Hadith collected from
*Aishah indicates. *Aishah, may Allah be pleased with her, said,
‘When they wanted to wash the Prophet, salla allahu “alaihi wa-
sallam, they said, ‘By Allah! We do not know whether we
should undress the Prophet, as we usually do with our dead, or,
wash him with his clothes on.” When they disagreed with each
other, Allah sent sleep on them and the head of every man
among them, fell on his chest. A person, whom they did not
know, spoke to them from the side of the house saying to them,
‘Wash the Prophet, peace be upon him, with his clothes on.’
They stood up and washed the Prophet’s body, with his shirt on.
They poured water over the shirt and rubbed his body with the
shirt, without touching him with their hands.” *Aishah used to
say, ‘If time could be reversed, only the Prophet’s wives would
have washed him.’

Abu Dawood (2:60), ibn al-Jarud in his book, al-Muntaqa (257),
al-'Hakim (3:59-60), who stated that this "Hadith follows the
conditions set by Muslim, al-Baihaqi (3:387), at-Tayalisi (1530),
Ahmad (6:267), using an authentic chain of narration, ibn Majah
through Ahmad (1:466), but only reporting the last statement by
"Aishah, and also ibn 'Hibban (2156) all collected this 'Hadith.””
Al-Albani mentioned several other rulings regarding washing the
dead on Pg., 68-72, as follows:

1 — Those who have best knowledge in how to wash the dead
according to the Sunnah should be the ones to wash the corpse,
especially if they were among the deceased family and relatives.
Those who washed the Prophet’s body are as we described here.
"Ali ibn Abi Talib, the Prophet’s cousin, may Allah be pleased
with him, said, “I washed Allah’s Apostle, salla allahu ‘alaihi
wa-sallam, and looked to see any sign of death that usually
appears on dead people, but found none. He, salla allahu “alaihi
wa-sallam, was pure and blessed when he was alive and when he
died.” This "Hadith was collected by ibn Majah (1:447), al-
"Hakim (1:362) and ai-Baihaqi (3:388), who used an authentic=
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=chain of narration as stated by al-Busiri in his book, az-Zawa-id
(1:92). Al-"Hakim said that this *Hadith is authentic and follows
the guidelines set by al-Bukhari and Muslim.

2 — Allah’s Apostle, peace be upon him, said regarding those
who wash the dead and cover any evil thing they see on them,

"af,i[,w_)tm pd&rﬁ;u...,d.& A"

“He who washes a dead Muslim and covers what he sees (of evil
signs), will be forgiven by Allah forty times.” Al-"Hakim (1:354,
362), al-Baihaqi (3:395), and al-Asbahani in his book, at-Targhib
(1:235), collected this ‘Hadith, from Abu Rafi' may Allah be
pleased with him. Al-"Hakim said that this "Hadith is authentic
and follows the guidelines and conditions set by Muslim in his,
Sahih; adh-Dhahabi and al-Albani agreed to this decision.

3 — Those who wash the dead should do so for the sake of Allah,
Alone, in full sincerity with Him. Allah, the Exalted and Most
Honored, said,

ulfu.‘;.b-i_,d\r_ig.llL.j“)tua-yrﬁ.n”'bib;\‘_}:)
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{Say (O Muhammad L., & & JL): “I am only a man like you. It
has been revealed to me that your Ildh (God) is One Hlh (God;
Alldh). So whoever hopes for the Meeting with his Lord, let him
work righteousness and associate none as a partner in the
worship of his Lord”’}[18:110].

4 — It is recommended for those who wash the dead to take a
bath (Ghusl) after finishing, because Allah’s prophet, salla allahu
“alaihi wa-sallam, said,

n 35 P 3o - "
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=“He who washes a dead body should take Ghusl and he who
carries a dead body should take Wudhu.” Abu Dawood (2:62-
63), at-Tirmidhi (2:132), who said that this "Hadith is from the
grade "Hasan, ibn "Hibban in his, Sahih (751), at-Tayalisi (2314)
and Ahmad (2:280, 433, 454, 472) collected this "Hadith from
Abu Hurairah, using various chains of narration, some of the
grade ‘Hasan and some of the grade Sahih, following the
guidelines set by Muslim.

5 — Also, al-Albani said that it is necessary for at least some
Muslims (Fardh Kifayah) to expedite washing the dead body of
Muslims; we previously mentioned several 'Hadiths which
ordained washing the dead body expeditiously. As for the
necessity of washing the dead body, it is clearly understood from
the Prophet’s statements in several "Hadiths; such as his order
regarding the man who fell off his horse and died, while in the
state of I"hram, “Wash him with water and Sidr...”{ Al-Bukhari
(1186) and Muslim (2092)].

6 — Regarding the Prophet’s statement, “Wash her...”, there are
several rulings that should be observed when washing the
deceased. First, washing should be repeated thrice or more, as
much as those washing the dead think it necessary. Second, the
number of washes should be Witr (odd numbered). Third, Sidr
should be used in some of these washes, or any cleansing
material, such as soap. Fourth, some perfume should be used in
the last wash, especially Kaafur. Fifth, braids should be undone
and washed thoroughly. Sixth, the hair should be brushed.
Seventh, the woman’s hair should be made in three braids and
placed to the back. Eighth, washing should start with the right
side of the body, starting with the limbs washed during Wudhu.
Ninth, men should wash men and women wash women, except
the exclusions that we will soon mention. The proof to all of
these rulings is found in the above ‘Hadith, collected from Um
“Atiyyah al-Ansariyyah, may Allah be pleased with her.]
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He (i, <& & i) did not wash the corpses of martyrs
who died in the battlefield'.

Nif Al-Bukhari (1260) reported that Jabir ibn *Abdullah al-Ansari,
may Allah be pleased with him, said, “Allah’s Prophet, peace be
upon him, said regarding the martyrs of the battle of U hud,
‘Bury them in their blood’, and he did not order them to be
washed.”” This is because, as al-Bukhari (230) reported, Abu
Hurairah (% 5 ) narrated that Allah’s Apostle (i, <& 3 L)
said,

;twuutéyuﬁwt&,@gﬂjtuﬁg‘y
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“Every wound which a Muslim receives in Allah’s cause will
appear on the Day of Resurrection as it was at the time of
infliction; blood will be flowing from the wound and its color
will be that of the blood but will smell like musk.””

Al-Albani said that not washing martyrs should be the case, even
if a martyr died while in the state of Janabah needing to take a
bath to remove impurity. *Abdullah ibn az-Zubair (L% 5 )
reported that Allah’s Prophet (i, & i) said, regarding
“Handhalah ibn Abi *Amir (‘-2 & [~;), who was martyred during
the battle of U hud,
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“The angels are washing your companion, so ask his wife about
it.” When they asked his wife (& & ,—>)), she said, “When he
heard the call (to battle), he went out while in the state of
Janabah.” The Prophet (L., < & L) said,=
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Imam Ahmad reported that the Prophet (.L., <& & L)
did not permit washing martyrs and had the dyed skin and
armor they wore removed', thus, burying them in their
clothes’.
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“This is why the angels washed him.” Al-Albani reported this
"Hadith, then said, “Ibn "Hibban collected this “Hadith in his,
Sahih, and also al-"'Hakim (3:204) and al-Baihagqi (4:15), using a
good chain of narration, as an-Nawawi asserted in his book, Al-
Majmu’ (5:260). Yet, an-Nawawi forgot his earlier statement and
said afterwards (5:263), ‘We stated that this is a weak ‘Hadith!’
Glorified be He Who never forgets! Al-'Hakim said that this
‘Hadith is Sahih, following the guidelines of Muslim; adh-
Dhahabi agreed.”” Al-Albani went on to say, “Know that the
proof establishing the ruling that it is not legislated to wash the
martyr who died in the state of Janabah is the fact reiterated by
Shafii and other scholars, that if washing was necessary, it would
have been legislated even though the angels washed ‘Handhalah.
Also, the Prophet (;L ., « i & [ -) would have ordered that the
martyr be washed, because it is an act of worship performed by
mankind. Refer to, Al-Majmu’ (5:263) [by Imam an-Nawawi],
and, Nailu al-Autar (4:26) [by Imam ash-Shaukani].” For more
details, refer to, A 'hkamu al-Jana-iz, by al-Albani, Pg., 72-75.]

Y Shaikh Wahby said, “Abu Dawood (3134) and ibn Majah
(1515) collected a 'Hadith in this meaning, which al-Albani
graded as weak and included it in, Dha'eef Sunan Abu Dawood
(686).”]

PIfAl-Albani said in his book, A hkamu al-Jana-iz, Pg., 80, “It is
not permitted to remove the clothes in which the martyrs died.
Rather, they are buried while wearing their clothes, because the
Prophet, peace be upon him, said regarding the martyrs of
U'hud,=
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‘Bury them in their clothes.” Ahmad (5:431) reported these
words and also the following words,
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‘Bury them in their blood.” Also, an-Nasaii (1:282) reported the
later words. Ash-Shaukani mistakenly reported that Abu
Dawood collected this ‘Hadith.””

Al-Albani also said that it is recommended that the martyr be
shrouded in one or more sets of clothes over his soiled clothes
[which should not be removed]. This is the Prophet’s practice
regarding Mus’ab ibn Umair and Hamzah ibn Abdul Muttalib,
may Allah be pleased with both of them. Az-Zubair ibn al-
‘Awwam, radhiya allahu ‘anhu, said, “During the battle of
U'hud, a woman was walking and almost reached were the
martyrs were laid. The Prophet (i, <& & L) disliked her seeing
the dead, so he said, ‘The woman! The woman!” 1 thought that it
was my mother Safiyyah, so I rushed to her side and reached her
before she reached the corpses. She struck me in my chest, and
she was a strong woman, saying, ‘Go away from me, may you
have no land to carry you!” I said, ‘Allah’s Messenger, salla
allahu ‘“alaihi wa-sallam, strongly wants you to stop.” She
stopped*. She held two garments that she brought with her,
saying, ‘I brought these two garments for my brother ‘Hamzah,
because I heard that he was killed. Use them as shrouds for him.’
We brought the two garments to cover the corpse of "Hamzah
with, but found a man from the Ansar dead next to him; he too
was mutilated, just like "Hamzah. We felt shy to cover the body
of "Hamzah with two garments, while the Ansari man had no
shroud. We said, ‘We will cover "Hamzah with one garment and
the Ansari man with the other garment.” We measured them=
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Also, the Prophet (i, & i <) did not offer the
Janazah Prayer for martyrs'.

=and found that one of them was bigger than the other, so we
conducted a lottery between the two and covered each man with
the garment that was his share.”” Al-Albani then said, “Ahmad
(1418) collected this 'Hadith using a chain of narration of the
‘Hasan grade; these were the words Ahmad collected. Also, al-
Baihaqi (3:401) collected this 'Hadith using a Sahih chain of
narration.”

* Contemplate how obedient and faithful Saftyyah was. She was
the Prophet’s aunt and the sister of ‘Hamzah, his uncle.
"Hamzah was so beloved to the Prophet, peace be upon him, that
when he saw his dead, mutilated body, he stated that never
before did he suffer a loss like his loss in "Hamzah, who was the
Lion of Allah and the Lion of Allah’s Prophet and the strongest
man in the tribe of Quraish. Yet, Safiyyah, may Allah be
pleased with her and with "Hamzah, did not move towards his
dead body when she heard the Prophet’s order. She did not wail,
tear her clothes or shave her hair. Do women still give birth to
those who are remotely similar to Safiyyah?)

MrAbu Dawood (2730) reported that Anas ibn Malik, may Allah
be pleased with him, said that the Prophet (:1 -, < &1 i) passed
by 'Hamzah (his uncle) and his corpse was mutilated (by the
disbelievers). He (L, & & i %) did not offer the (Janazah)
Prayer on anyone who was martyred during U'hud, except
*Hamzah (& & =5)- Al-Albani graded this "Hadith as "Hasan, in
his book, A’hkamu al-Jana-iz, Pg., 107. Al-Albani went on to
say in Pg., 108, “Ibn al-Qayyim said in his book, Tah-dhib as-
Sunan (4:295), ‘“The correct opinion regarding this matter is that
there is a choice to offer or not to offer the prayer for martyrs.
There are texts that support each statement here. This is also one
opinion reported from Imam Ahmad, which is closer to being in
conformity with his school of thought.’ I —al-Albani- say that no
doubt, offering the prayer for the martyrs is better, if it is=
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When someone in the state of I'hram' died, the
Prophet (:i-, « & i Ji.) ordered him washed with water and
Sidr (lote-tree branches). He (i, i & i) also ordered
covering his body with the two garments of I'hram the
deceased wore: his Izar (loin sheet) and Ridaa (upper part
sheet). He (i, i & i ) did not allow perfuming the
Mu hrim’s* corpse or covering his head”.

The Prophet (L, & i) ordered those entrusted
with the job of taking care of the dead body to excel in
shrouding it*.

=possible, because the Funeral Prayer contains invocation and is
an act of worship.”” There are several more ‘Hadiths that
support each ruling mentioned here, but the ‘Hadith we
mentioned collects both, because it states that the Prophet ( & i
5 <iz) offered the Janazah Prayer for *Hamzah (L % ,_;), but
no one else among the martyrs of U hud.) '

UL I*hram is a ritual of “Hajj and “Umrah and includes replacing
the ordinary clothes with the two piece cloth of I'Aram, for men
only; women wear their usual Islamic attire, without wearing a
veil or gloves [al-Bukhari (1707)]; and pronouncing the Talbiyah
aloud. There are three types of I'hram: Tamattu', Qiran and
Ifrad. For more details about the rituals of "Hajj and ‘Umrah,
refer to, Pillars of Islam, compiled by several students of
knowledge, which Allah blessed me to translate for Darussalam
Publishers and Distributors, in Riyadh.]

@who is in the state of 7 hram during ‘Hajj or “Umrah]

Bl Al-Bukhari (1186) and Muslim (2092) collected a ‘Hadith
supporting the rulings mentioned in this paragraph; we
previously reported this "Hadith.)

“l[As we previously stated, men wash the dead body of males
and women the dead body of females, except for a husband and
wife, each one of them could wash the corpse of the other.
Further, the husband is permitted to bury his wife’s corpse, even
in the presence of her blood relatives. Al-Albani reported that=
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="Aishah may Allah be pleased with her said, “Allah’s
Messenger, peace be upon him, came back after attending a
funeral at al-Bagi” graveyard; at the time, 1 had a headache and
said, ‘O, my head!” He said (jokingly),
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‘Rather, O, ‘Aishah, 1 should say, ‘O, my head! What harm
would it do to you if you die before me and I wash you, shroud
you, pray on you and then bury you?’” Al-Albani added,
“Ahmad (6:228), ad-Darimi (1:37-38), ibn Majah (1:447), Abu
Ya'la in his, Musnad (4579), ibn Hisham in his book on Seerah
(2:366), ad-Daraqutni (192) and al-Baihagqi (3:396) collected this
‘Hadith using a chain of narration that contains Muhammad ibn
Is’haq, who reported it through ‘An’'anah*, except in the
narration collected by Abu Ya'la and ibn Hisham, where ibn
Is’haq stated that he heard the ‘Hadith**, thus, making the
‘Hadith established. All thanks are due to Allah™; refer to,
A’hkamu al-Jana-iz, Pg., 67.

* A Mudallis narrator uses the ‘An‘anah method by saying
‘...from (‘An)’, in an attempt to conceal the identity of the
narrator from whom he heard the “Hadith, who might not be
trustworthy, or to pretend that he heard the ‘Hadith directly
from his teacher, while in fact he heard it from another narrator
who might not be trustworthy.

** Muhammad ibn Is"haq was a truthful narrator himself, but fell
into the shortcoming of being a Mudallis; he used to sometimes
conceal the name of the teacher from whom he heard the
narration. Unless such a Mudallis narrator states that he heard
the 'Hadith, his narration will not be accepted. To continue,
Muslim (1567) narrated that Jabir ibn *Abdullah al-Ansari,=
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=radhiya allahu “anhu, said that Allah’s Prophet, salia allahu
“alaihi wa-sallam, said,
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“When one of you shrouds his dead brother, let him excel in
shrouding him.”

We should add that, just as al-Albani stated, shrouding the dead
is necessary, as indicated by the Prophet’s order collected in the,
Two Sahihs, regarding a man who died in the state of I'hram,
“..and shroud him...”[Al-Bukhari (1186) and Muslim (2092),
from “Abdullah ibn *Abbas, may Allah be pleased with him).
Al-Albani added, “The scholars stated that excelling in
shrouding pertains to its cleanliness, thickness, sufficient size
and being of medium quality, not being extravagant, expensive
or of superior quality.” Further, al-Albani stated that the shroud
should be bought with money the deceased left, even if one only
left enough for one garment. Al-Albani then said, “Khabbab ibn
al-Aratt, may Allah be pleased with him, said, “We emigrated
with the Prophet, peace be upon him, in Allah’s cause and
seeking Allah’s Face; our reward was then surely incumbent on
Allah, the Exalted. Some of us died and did not take anything
from their rewards in this world; amongst them was Mus'ab ibn
"Umair, may Allah be pleased with him; the others got their
rewards, and therefore, they are increasing it! Mus'ab ibn *Umair
was martyred on the day of the Battle of U hud and we could not
find anything (as a shroud’; in another narration, Khabbab said,
‘...he did not leave anything behind’), except his Burd (covering
sheet) to shroud him in. When we covered his head his feet
became bare and vice versa. Hence, the Prophet, peace be upon
him, ordered us to only cover the parts around his head (in
another narration, ‘...to cover his head’) and to place al-Idhkhir
(a kind of shrub) over his feet.” Al-Bukhari (3:110), Muslim
(3:48), who collected this narration, ibn al-Jarud in his book,=
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He (i—,i& L =) ordered that white colored
garments are used'.

=al-Muntaqa (260), at-Tirmidhi (4:357), who graded this ‘Hadith
authentic, an-Nasaii (1:269), ai-Baihaqi (3:401) and Ahmad
(6:395) collected this "Hadith; Ahmad and at-Tirmidhi collected
the second narration. Abu Dawood (2:14, 62) collected the part
that starts with Khabbab’s statement, ‘Mus’ab ibn 'Umair was
martyred during the battle of U'hud..” Abu Dawood also
collected the third narration. There is another similar narration
collected from Abdul Ra'hman ibn "Auf, may Allah be pleased
with him, collected by al-Bukhari and other collectors of
‘Hadith.””

Next, al-Albani stated that the shroud should be long and wide
enough to cover the entire corpse, because Jabir ibn *Abdullah,
may Allah be pleased with him, reported that the Prophet, peace
be upon him, once gave a speech and mentioned that one of his
companions died and his shroud was not long enough; he was
also buried at night. The Prophet, peace be upon him, forbade
burying the dead at night without offering the Funeral Prayer,
unless one had no other choice*, then said, as Muslim (3:50)
reported,
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“When one of you shrouds his dead brother, let him excel in
shrouding him.” We reported this “Hadith before; for more
details, refer to, A hkamu al-Jana-iz, Pg., 76-78.

* Offering the Funeral Prayer is necessary, as we previously
stated. Burying at night is permissible, when there is no other
choice.}

M[Al-Albani said in his book, A'hkamu al-Jana-iz, Pg., 82,
regarding recommended matters pertaining to shrouds, “[It is
recommended to] use white [sheets], because the Prophet, peace
be upon him, said,=
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He (i, < & L) forbade exaggerating in the type of
shroud used'.
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‘Wear white clothes, because it is among the best of your
clothes, and use them as shrouds for your dead.” Abu Dawood
(2:176), at-Tirmidhi (2:132), who graded it authentic, ibn Majah
(1:449), al-Baihaqi (3:245), Ahmad (3426) and adh-Dhiyaa in
his book, al-Mukhtarah (60:229:2) collected this "Hadith from
ibn “Abbas. Al-'Hakim said that this ‘Hadith follows the
conditions set by Muslim; adh-Dhahabi agreed, and indeed, it is
as they stated.’”’]

fAl-Albani said in his book, A'hkamu al-Jana-iz, Pg., 84-85,
“It is not allowed to exaggerate in the type of shroud used or to
use more than three garments as a shroud, because it contradicts
the number of shrouds the Prophet, peace be upon him, was
wrapped with [Al-Bukhari (1185) and Muslim (1563)]. Also,
exaggeration in this regard wastes money, which is not allowed,
especially since the living have better right to it than the dead.
Allah’s Messenger (:L, <& & i) said,
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‘Allah hates three things for you: repeating, ‘It was said,’ and ,
‘He said’; wasting money;, and excessive questioning.” Al-
Bukhari (3:266), Muslim (5:131) and Ahmad (4:246, 249, 250,
254) collected this ‘Hadith from al-Mughirah ibn Shu'bah ( & oy
:-%). There is another 'Hadith collected by Muslim, from Abu
Hurairah, that supports the meaning of this ‘Hadith. Since we are
talking about this topic, I like a statement made by the scholar
Abu at- Tayyib in his book, ar-Raudhah an-Nadiyyah (1:165),=
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When a shroud was short and insufficient to cover
the entire corpse, he (;i, & & L) ordered that the deceased’
head be covered and had some grass placed on his feet'.

=in which he said, ‘Even though shrouding is legislated, using
many shrouds (more than three) and extravagant material is not
liked in the religion, because it is a way of wasting money; it
does not benefit the dead or the living. May Allah grant His
Mercy to Abu Bakr as-Siddiq who, when someone remarked that
a certain garment he chose to be his shroud was not new, he said,
“The living is more entitled to wear new garments.””]

([ Al-Bukhari (3773) and Muslim (1562) reported a ‘Hadith in
this meaning from Khabbab ibn al-Aratt, radhiya allahu “anhu,
narrating what happened when Mus’ab ibn "Umair died; we
previously mentioned this "Hadith.

In addition, here are several beneficial points pertaining to
shrouds, taken from the excellent book al-Albani wrote on,
A’hkamu al-Jana-iz, Pg., 79-85.

1 — When there are insufficient number of shrouds to cover the
dead bodies of Muslims, it is permissible for more than one dead
body to be covered with one shroud. In this case, the person
who memorized more Qwran is buried first, towards the Qiblah
(al-Kabah at Makkah)*. Anas (‘% & ) reported, “During the
battle of U hud, Allah’s Apostle (:L-, i & i) passed by (the
dead body of his uncle) ‘Hamzah ibn Abdul Muttalib who was
mutilated. He said,

Py ”

‘If 1 did not fear that Safiyyah might feel sad [in her heart], I
would have left him exposed [so that beasts and birds eat his
body], until when Allah resurrects him from the stomach’s of
birds and beasts.” He (i, & & L) covered him with a=
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=Namirah (a sheet, as a shroud); [what happened is,] if his head
was covered, his feet would show and if his feet were covered
his head would show. So he, salla allahu ‘alaihi wa-sallam,
covered his head with it. He (:i=, <k & L <) did not offer the

(Janazah) Prayer on any of the martyrs, except "Hamzah. He ( -
'PI:'J f;i'“ :"l) Said,

" S dats

‘I am a witness who testifies for you today.” [There were many
dead, seventy, but the shrouds were few.] He (:L-, i & [ )
ordered every three or two** martyrs buried in one grave. He
(i@ L =) asked about whom among each group had
memorized more parts of the Quran, and that man was buried
first. He (i, «is &1 i) had every three or two martyrs covered
with one shroud.”” Shaikh al-Islam ibn Taimiyyah commented
on this 'Hadith by saying, “The meaning of it is that out of
necessity, he (:L_, & & ) had every garment divided among a
group of martyrs, each one of them was covered by a part of that
garment, even if it did not cover the entire body. The proof to
this is found towards the end of the 'Hadith, where it is reported
that he ({-, i & J =) asked who among each group had
memorized more Quran and had him buried first. Had they been
sharing one garment, he (;L-, « i & i) would have asked who
among them had more Quran in his memory before burying, so
that the shrouding would not be undone and then wrapped
again.” Al-Albani then said, “Ibn Taimiyyah wrote this in his
book, "Aun al-Ma'bud (3:165), and it is the correct explanation.
As for those who understood the "Hadith literally, they erred and
contradicted the rest of the story, as ibn Taimiyyah indicated.
What is even further from being correct is the opinion stating
that the meaning of, ‘...one garment’, is, ‘one grave’! This is
because multiple graves were reported in the "Hadith and there is
no need to repeat this fact. Abu Dawood (2:59), at-Tirmidhi=
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=(2:138-139), who graded the "Hadith as "Hasan, ibn Sa’'d (at-
Tabagat Vol., 3, Pg. 8), al-"Hakim (1:365-366), who collected
this narration, and al-Baihaqi (4:10-11), who collected the
‘Hadith through al-'Hakim, Ahmad (3:128), at-Tabarani in his
book, al-Kabir (1:7 and 2:2) and Abu Nu'aim in his book, al-
"Hilyah (9:26) all collected this "Hadith. Abu Nu'aim collected
the additions between brackets [], while al-'Hakim said that this
"Hadith is authentic and follows the conditions set by Muslim;
adh-Dhahabi agreed. However, the "Hadith is only from the
"Hasan grade, as 1 explained before (Pg., 73-74).>”

* Al-La hd, where the deceased is placed, is a hole inside the
grave, either on the ground or in the side of the grave, facing the
direction of the Qiblah. If there are more than one body to be
buried in one grave, the La hd is made wider to accommodate
the extra bodies. The deceased who had memorized the most
Quran, is placed in the La hd first, and therefore, his body will
be the nearest to the direction of Qiblah.

** In Arabic, the larger number is often mentioned first, before
the smaller number.

2 — The shroud should comprise of three garments. Al-Bukhari
(1185) and Muslim (1563) reported that "Aishah (4% & =) said,
“Allah’s Apostle (L~ <z & L) was shrouded in three Yemenite
white Suhuliya (pieces of cloth) made of cotton, none of them
was a shirt or a turban.”

3 — Allah’s Prophet (:L, & & L) said,
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“If you perfume the body of the dead, do it thrice.” Al-Albani
said, “Ahmad (3:331), ibn Abi Shaibah (4:92), ibn 'Hibban in
his, Sahih (752), al-'Hakim (1:355) and al-Baihaqi (3:405)
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